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Abstract 

The main argument of this research is that translation has the potential to effect 

cultural learning in the Afrikaans language context. Afrikaans is a language which 

is culturally isolated from both the indigenous South African cultures and African 

culture in general due to a lack of translation from African languages into Afrikaans. 

This strengthens the associations of Afrikaans with elitism and segregation, which 

were prevalent during apartheid. Translation from African languages into Afrikaans is 

thus vital to correct this isolation. But, the way in which translation is conducted 

influences its ability to bring about cultural learning. Three chapters from a French 

book on the Rwandan genocide have been translated in this research for the 

purpose of illustrating how cultural learning through translation can be achieved. This 

book is called Murambi, le livre des ossements and is written by African author, 

Boubacar Boris Diop. . It is argued that not only the text choice, but also the 

approaches to translation can provide an opportunity to promote cultural learning. 

The approaches of Foreignisation and Thick Translation have been applied as 

theoretical departure points in this research and are illustrated in the translated 

sections from the book. These approaches are advocated as means to best allow 

cultural learning in order to transform national identities and promote tolerance in 

current South Africa.  

Key terms 

Literary translation, Cultural isolation, Cultural learning, Intercultural communication, 

Foreignisation, Thick Translation, South Africa, Afrikaans.  
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1. INTRODUCTION 

This research entails a study of how translation can potentially bring about cultural 

learning in the South African context. As the title implies, this research will not merely 

consist of a discussion of this potential of translation, but also of an illustration of this 

potential. But before this is addressed, it is perhaps necessary to explain what 

cultural learning denotes and why there is a need for such learning in general, and 

particularly in the South African context.  

Hans Vermeer (1992: 38) has described culture from the perspective of translation 

studies as "the totality of norms, conventions and opinions which determine the 

behaviour of members of society, and all results of this behaviour". Although there 

are several possible definitions of culture, this fairly general definition will be applied 

in this research and cultural learning will thus quite simply refer to learning about the 

norms, conventions, opinions and behaviour associated with another culture.  

To address the need for such learning, it is important to acknowledge the 

implications of its absence. It could be argued that a lack of cultural knowledge, and 

an ensuing lack of tolerance, is at the heart of many social evils that have taken 

place throughout history, such as colonial domination, genocide, wars, and racially-

discriminatory political policies such as were implemented in the American South 

and South Africa. Therefore, the implication is that knowing about other cultures and 

learning about other cultures in favourable ways is able to facilitate mutual 

understanding and respect and prevent oppression and discrimination on the 

grounds of culture and race.  
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As has been alluded to above, there are many global atrocities associated with 

hatred between cultures and South Africa has seen some of its worst manifestations 

throughout its history of colonialism, segregation and apartheid. In the local context, 

the effects of a recent period of history characterised by racial and cultural 

oppression are still acutely felt, making reconciliation and transformation (which 

imply the need for cultural learning) very important steps in redefining social 

identities. This also makes cultural learning and related concepts a necessary 

avenue for South African researchers to pursue, since it relates to very real current 

social problems.  

Against the background just sketched, this research will provide, firstly, a discussion 

of translation’s ability to bring about cultural learning and, secondly, an illustration of 

how this can be achieved. The first aspect will consist of an explanation of certain 

relevant translation theories and approaches while the second will involve the 

translation of a piece of literature. Sections of a foreign text, written originally in 

French about the Rwandan genocide, will be translated into Afrikaans by using the 

approaches known as Foreignisation and Thick Translation. This will illustrate how 

the target reader can be brought closer to the culture of the source text in order to 

bring about cultural learning. It is necessary to note that this dissertation is written in 

English, whereas the practical translation component of this dissertation is done in 

Afrikaans. This language choice was simply made to facilitate potential future 

publication. It is also necessary to indicate that this practical translation was not 

primarily done for publication purposes, but mainly for an academic purpose, 
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although the refining and completion of this translation for publication will be 

considered as a potential future project.  

In the following sections of this introduction, some important concepts will be defined 

and some further contextualisation of the research will be provided. An introduction 

to translation and cultural learning will be given and an overview of the need for 

cultural learning in the Afrikaans cultural context will be provided. Furthermore, the 

mediational role of the translator and the translation approaches that supplement this 

role will be explained before the problem and purpose statements and research 

questions are provided.  

1.1 An introduction to translation and cultural learning 

Translation is essential if we are to learn to live together on this planet. 

We have to begin to translate one another.  

-Antjie Krog, 2003:271 

In this section, the relationship between translation and cultural learning, presented 

introductorily in the previous section, will be further explained. Translation is a 

complicated concept and the term refers to more than just the act of transferring a 

certain source language text into a target language. Jeremy Munday (2009: 7) states 

that translation "refers to far more than just the written text on the page, the product 

of the translation process." But, what is translation if not simply a process or a 

product? Translation has many social and ideological implications, as has been 

illustrated since the cultural and power turns in translation studies that surfaced 



 

 

4 | P a g e  

An Illustration of the Potential of Translation to Effect Cultural Learning  
MA Applied Language Studies (Coursework) 

©University of Pretoria 2017 

 

during the 1980s. Within these turns, translation was envisaged as way of 

transferring culture and not only lexical units across language barriers. This 

highlighted the potentially positive social effect of translation as a means of 

overcoming cultural isolation and providing audiences access to cultures which 

would otherwise remain foreign. This research is concerned with this aspect of 

translation, and will look at translation as a potential tool for cultural learning.  

The term “cultural learning”, was defined earlier as the process of learning about the 

norms, conventions, opinions and behaviour associated with another culture.  This 

includes learning from the experiences, literature, traditions and history of a foreign 

culture in order to gain empathy, compassion and respect for that culture. The 

concept of cultural learning is based on the notion that learning and 

understanding will help to encourage unity and peace, and challenge trends of 

prejudice, stereotyping and negative attitudes towards foreign cultures.  

As was stated before, translation scholarship since the cultural and power turns has 

begun to recognise translation’s important social function in bringing about mutual 

understanding and tolerance across cultures. Helene Strauss is one local author who 

addresses this matter. Strauss (2006: 191), in reference to the work of Antjie Krog, 

states that interlingual translation is a "multidirectional process of mutual 

transformation." Accordingly, translation should not only be carried out in a single 

direction (i.e. only from one language into another) - it should be a reciprocal process 

in order to bring about transformation in both the target and source cultures. 
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Translation is therefore very important in exchanges across cultural barriers, and can 

therefore be seen as a key tool for the promotion of intercultural learning.  

However, not all translation is able to effect cultural learning and translational 

approaches can even strengthen hegemonic cultural relationships. This research will 

attempt to demonstrate how text choice and translation approaches can help to 

facilitate the cultural learning process, specifically in the context of the Afrikaans 

language. In order to appreciate the necessity of cultural learning in the context of 

Afrikaans, some comments concerning the status and cultural associations of 

Afrikaans will be given under the following heading. 

1.1.1 The need for cultural learning in the Afrikaans cultural context 

Afrikaans is the third most common home language in South Africa, following isiZulu 

and isiXhosa. It is spoken by approximately 34% of the South African population, 

when including mother tongue as well as second language speakers (Lewis, Simons 

& Fennig, 2015). Afrikaans is seen as a dominant language in South Africa (Webb, 

2002: 245) due to its elevation above the African languages. There are several 

manifestations of the Afrikaans language’s dominance in comparison with other 

official languages. The first is its continued prestige as a language of 

learning/teaching at all levels, from primary to tertiary. Afrikaans is still commonly 

used in these educational spheres, and although its use here has declined in recent 

years, there are still some South African universities that implement Afrikaans as 

their main language of instruction - for example, North-West University. Stellenbosch 

University also implemented Afrikaans as its primary language of instruction, until its 
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policy was changed in 2016, whereafter Afrikaans enjoyed an equal status as 

English. This is not the case with any other local languages besides English.  

The second proof of its comparatively high status is the fact that it possesses a high 

degree of development and high financial value, with thousands of people such as 

interpreters, copywriters, translators, lexicographers, etc. being employed in the 

Afrikaans language sector. The amount of translation into Afrikaans is a reflection of 

this status. Kleyn’s (2013: 120) research proves that the South African book market 

is currently dominated by translations into Afrikaans. These translations are mostly 

Christian fiction and also romantic non-fiction novels and academic literature. In the 

corpus of children’s and youth literature of 2008, 38% of the available literature were 

translations (Kleyn 2013:121). Botha (2017: 331) indicates that translation 

“supplements original literature and has an enriching effect on the corpus of 

Afrikaans literature” and thus has a positive influence on Afrikaans literature. Kleyn 

(2013: 122) highlights the fact that translation into Afrikaans, in some cases, is done 

as a matter of convenience and a display of cultural strength, because of the fact 

that most Afrikaans-speakers can readily access the English versions of most 

translated texts. This serves as proof of the luxuries that the Afrikaans book market 

is able to afford. By contrast, the African languages of South Africa have not 

developed to a comparable level and do not have not have an even marginally 

comparable monetary value.  

Afrikaans is also seen as dominant because of its continued use in the judiciary 

system, up until April 2017, in comparison with the neglect of other languages. This 
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status is a vestige of the political power wielded by Afrikaans speakers in the past 

(Viljoen, 2006: 35), especially during apartheid. While the continued implementation 

of Afrikaans in higher spheres does not have negative consequences in itself, the 

lack of development of the African languages in comparison with this continued 

higher functional implementation of Afrikaans has led to linguistic asymmetry in 

which the formerly privileged languages continue to enjoy a higher status than the 

newly-implemented official languages.  

Apart from enjoying a higher status in South Africa than the indigenous languages, 

Afrikaans is culturally isolated from the cultures represented by these languages, as 

well as from African culture in general. The lack of translation into Afrikaans from 

African languages1 and of African authors into Afrikaans, as explained by Leti Kleyn 

(2013: 121-126), both reflects and perpetuates this isolation. These trends of 

isolation can be observed throughout the history of Afrikaans. Botha (2017: 192-193) 

indicates that early literary translation into Afrikaans, including translations done 

before 1925, were mostly from “prestigious” European languages, mainly Dutch, 

German and French. These Eurocentric trends in translation are proven by 

Mendelssohn’s A South African Bibliography (1979). This bibliography lists 11 drama 

translations from European languages into Afrikaans (roughly 20% of the total 

production of Afrikaans plays) in the period before 1925, and 23 fiction translations 

from European languages (Dutch, English, French, German, Norwegian and 

                                                           

1 For the purpose of this dissertation, the term African languages will refer to any of the languages 

spoken on the African continent, but will exclude English and Afrikaans 
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Spanish), comprising around 20% of the total fiction production for the same time 

period.  

In the period from the 1960s to the 1990s, Botha (2017: 283-284) again observes 

that translation from European languages and English were preferred during the 

Apartheid years. She proves this, among other means, by looking at the winners of 

the translation prize awarded by the Suid-Afrikaanse Akademie vir Wetenskap en 

Kuns for translation into Afrikaans. Uys Krige was one of the translators that received 

several prizes for his translations which included, amongst others, translations of 

Shakespeare’s King Lear and Molière’s Le Médecin Malgré Lui. André P. Brink was 

also a prolific translator and produced no less than 62 published translations into 

Afrikaans between 1959 and 1991 (Botha, 2017: 289). These translations were 

mainly of well-known children’s books like The Adventures of Huckleberry Finn, by 

Mark Twain and The Adventures of Alice in Wonderland by Lewis Caroll. The 

continuation of translations from Europe and the Anglophone world reflect an 

emphasis on Western cultural ties and must be seen against the scarcity of African 

language translation into Afrikaans (Botha, 2017: 289). Besides a few cases of 

recordings of African oral literature in Afrikaans in the early 20th century (such as the 

translations/recordings of Minnie Postma), the only example of African literary 

translation into Afrikaans during the 20th century is Chris Barnard’s translation of 

Chinua Achebe’s Things Fall Apart as ’n Pad loop dood (1964). 

Kleyn (2013: 123) indicates that even after 1994, these Eurocentric trends continue, 

as translations into Afrikaans are largely from English and other European languages 
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such as Dutch. Very few translations of African language literature in Afrikaans have 

been produced since the new political dispensation and the main exceptions are the 

efforts made by Antjie Krog in her projects to promote African literature.  

This lack of translation from African languages strengthens the associations of 

Afrikaans with elitism and segregation, prevalent during apartheid and even since its 

abolition. For this reason, translation from African languages into Afrikaans is 

necessary to adjust this trend. According to Antjie Krog (2002: 10), an ardent 

advocate of the transformative benefits of African language translation into Afrikaans, 

translating into Afrikaans serves as a means to open the language up to "new 

attitudes and experiences, thus creating the possibility of subverting negative 

attitudes entrenched in the language”. Krog uses the example of Nelson Mandela's 

choice of Afrikaans as one of the first languages that his autobiography was to be 

translated into to illustrate this function of translation. Krog (2003: 279) explains that 

his choice was made in order to force Afrikaans to "make room for all the people of 

the continent."  

This example illustrates the objective of this research, which is to reveal how 

translating African literature into Afrikaans can help to promote cultural learning and, 

in this specific context, introduce new views of Africa into the consciousness of 

Afrikaans speakers. The latter objective relates to stereotypical depiction of, or 

overlooking of Africans in literature – a problem that can potentially be overcome by 

the choice of the text to be translated into Afrikaans. The translation of a text that 

encompasses a real African struggle and allows the views and experiences of a 
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specific African culture to be carried over to the Afrikaans language context, could 

combat these stereotypes.  

Although this research will look specifically at the above cultural context, the findings 

can be applied more broadly to any asymmetrical translational contexts. This means 

that the same methods and approaches used for South African cultural conciliation 

could potentially be useful to educate other cultures from around the world about one 

another's experiences through translation. In this sense, the research has relevance 

not only in the local context as the principles illustrated in the findings can be applied 

more generally. Its relevance therefore transcends its contextualisation and gives the 

research a generic appeal. 

Now that the necessity of translation in the Afrikaans cultural context has been 

explained, more can be said regarding the means by which this can be achieved, 

starting with a look at the role of the translator and the possible approaches to 

translation that will allow this role to be achieved. 

1.1.2 The mediational role of the translator and the translation approaches 

that supplement this role 

In order for translation to function as a means to inject new blood into a language, as 

was discussed in the previous section, the translator must assume a very active 

mediational role. Dimitriu (2002: 3) raises awareness of the social power a translator 

possesses in his/her roles as a linguistic and cultural broker, creator of images and 

decision-maker in intercultural and international affairs. She explains that translating 
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to promote cultural learning implies that the translator will be concerned with much 

more than merely transferring text to text. It implies that the translator must attempt to 

bring the experiences, traditions and attitudes associated with the source culture into 

the target culture, based on his/her knowledge of the target culture. In the case of 

this research, the translation will be done by the researcher, a native Afrikaans 

speaker and South African citizen with extensive second-language knowledge of the 

French language and some acquired knowledge about Rwandan literature and 

culture. The choices made in translating the text will be made from a target-culture 

perspective in the sense that the target culture is the receiver of the educational 

benefit and from a source-culture perspective in the sense that the source culture will 

be explicitly conveyed for educational purposes. Thus, knowledge pertaining to both 

cultural contexts will be activated in the translation process.  

One way for the translator to exercise his/her mediational position is by representing 

elements of the source culture in the target text. This process of retaining certain 

source culture elements in translation is emphasised in the approach known as 

Foreignisation (Venuti, 1995). Lawrence Venuti (1995: 20) sees intercultural 

communication as a way to promote multiculturalism, and claims that Foreignisation 

in translation (i.e. the rendering of the translation in a way that preserves the 

“foreignness” of the source text), is a technique that encourages intercultural 

communication by giving target cultures access to the cultures of the source text. 

Foreignisation will be discussed and illustrated in this research as a possible solution 

to the previously-mentioned problem of cultural isolation by bringing foreign elements 

into the target language for the purpose of cultural learning. 
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Since the target readers may not understand all of the foreign elements with which 

they are confronted in a foreignised translation, and since understanding is 

necessary in order to accomplish cultural learning, it is argued that the text needs to 

be translated in a way that preserves certain foreign cultural elements, but also 

explains them sufficiently for cultural learning to take place. This requirement serves 

as an introduction to the concept of Thick Translation, described by Kwame Anthony 

Appiah, in which annotations and explanations accompany the translation of a 

culturally and linguistically rich text in order to explain it to a culturally removed target 

audience (Appiah, 2004: 339).  

Venuti (2004: 339) connects the ideals of Thick Translation with those of 

Foreignisation by explaining that Thick Translation “is ultimately designed to perform 

an ideological function in the target culture, combating racism, for instance, or 

challenging Western cultural superiority.” This notion goes hand-in-hand with cultural 

mediation through translation. Appiah explains that the translation of culturally 

loaded literary texts in a way that “seeks with its annotations and its accompanying 

glosses to locate the text in a rich cultural and linguistic context,” is necessary for the 

purpose of accomplishing learning and Appiah emphasises the pedagogical nature 

of literary translation (Appiah, 2004: 427).  

Therefore, Thick Translation is the second approach that will be discussed and 

illustrated in this research. Like Foreignisation, it presents a possible solution to the 

cultural isolation of the Afrikaans language by providing sufficient context and 

explanation for foreign ideas and concepts in the translation of texts into Afrikaans, in 
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order for the underlying social, political and cultural perceptions, found in the foreign 

text, to be understood.   

1.1.3 The role of text choice in the promotion of cultural learning 

Not only the approaches to translation, but also the text choice can provide an 

opportunity to promote cultural learning. For example, choosing to translate only 

foreign literature that matches the cultural values and norms in the target culture 

does not represent an effective means to bring about cultural learning. In fact, it 

contradicts cultural learning, strengthens existing cultural affiliations and thus brings 

about asymmetrical power relations between disparate languages and cultures. By 

contrast, translating a text that originates from a culture and situation where the 

values and norms are different from those of the target culture allows effective 

cultural learning. When translating for this purpose, one seeks to introduce the target 

culture to a set of differences in order to open their minds and educate them. For this 

to succeed, neglected and divergent cultures must be embraced in translation, 

particularly if these share a similar geo-political context, as is the case here.  

The importance of text choice is illustrated in this research in the choice of text that 

will be translated to illustrate the translational approaches previously mentioned. For 

this research, three chapters from the book called Murambi, le livre des ossements 

by Boubacar Boris Diop will be translated using Foreignisation and Thick Translation 

in order to illustrate how translation can promote cultural learning in the Afrikaans 

language context. The novel, originally written in French and first published in France 

in 2000, describes the tragedy of the Rwandan genocide and allows the voices of 
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both genocide victims and persecutors to be heard. It is the first of Diop’s books to 

be translated into English and appeared in English translation as Murambi, the Book 

of Bones (2006). There are several reasons that this French novel has been chosen 

for the illustration, and each will be discussed briefly. 

The first reason that this book was chosen is that it makes an important contribution 

to African literature and may be considered canonical. It offers a unique perspective 

on a significant African conflict and could introduce an important piece of literature to 

Afrikaans readers in the effort to overcome cultural isolation. 

The second reason is the status of the author. Boubacar Boris Diop (born in Senegal 

in 1946) is one of today's most important Francophone writers and thus deserves to 

be translated into Afrikaans. Diop is a celebrated journalist in Senegal, writes for 

foreign newspapers, and has been politically involved in Senegal. He received the 

Senegalese Grand Prix in 1990 for Les Tambours de la mémoire and the Prix 

Tropiques for Le Cavalier et son ombre, published in France in 1997. Despite his 

prestige, however, he is relatively unknown in South Africa.  

The third reason for this choice of text involves the origin of the book as part of the 

project called Rwanda: écrire par devoir de mémoire (The Duty of Memory Project). 

Diop was one of the authors invited to participate in the project which aimed to fight 

against the world’s disregard for the 1994 Rwanda genocide by encouraging authors 

to write about the events (Tadjo, 2010: 425-426). It aimed to testify to the solidarity of 

African writers with the Rwandan people and the events that took place there and 

was a means of sharing the mourning of the people. The project illustrates the role of 
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education through literature and thus corresponds with the purpose of the current 

research. Ten books were published by writers from eight different African countries 

as part of the project – one collection of poetry, two book-length essays, four novels 

and two texts that have been described as "travel journals" or combinations of 

diaries, reports and poetry (Small, 2007: 86). Translating literature from this project 

would allow South Africa to participate, indirectly, in the project and thus have a part 

in its goal. Although the entire book will not be translated for the current research, 

translating the entire book could be considered a future project.  

Finally, the text was chosen for its theme – the Rwandan genocide. Africa is a 

continent riddled with conflict throughout history. The 1994 Rwandan genocide is 

one such conflict where nearly a million people were brutally murdered over a period 

of 100 days. This tragedy is especially significant when one regards the fact that this 

genocide eradicated 20% of the country's total population. This is not only an 

important historical event that deserves international attention, but the 

correspondence to South African history makes it particularly suitable for cultural 

learning. Since both countries share a history of racial intolerance, it can aid the 

understanding process to look at a similar tragedy. Afrikaans South Africans should 

be able to learn from the events that took place there by reading about the events in 

their own language. The translated chapters intend to carry over a unique 

perspective on the Rwandan genocide to a population that has, in general, very little 

knowledge about the events that took place and the context in which they took place. 

This translation will also attempt to correct the existing picture painted about this 

country to the world.  
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1.2 Problem statement 

Learning to be intercultural involves much more than just knowing about another 

culture: it involves learning to understand how one’s own culture shapes perceptions 

of oneself, of the world, and of our relationship with others.  

- Angela Scarino and Anthony J. Liddicoat, 2009:21 

Given the fact that culture interrelates with language whenever it is used, two of the 

most important ways through which one can enter another cultural framework are 

through learning another language and its cultural context and, more simply, through 

crossing linguistic barriers by means of translation. The translation of literature can 

break down the barriers between different cultures by giving the outsider access to 

the experiences, thoughts, emotions and contexts of the members of the foreign 

culture. Through this, foreign cultures and peoples can be better understood. 

However, although translation is such a valuable tool in creating cultural awareness 

and understanding, it is often glaringly absent. This is the case with translation of 

African literature into Afrikaans, which is seriously deficient.  

Antjie Krog says in an interview with Rosalind C. Morris and Humphrey Tonkin that it 

is strange and hard to understand how a country that has 11 official languages is not 

“obsessed with translation” (Frank & Tonkin , 2010: 29). Based on the argument that 

translation can transcend cultural barriers, the absence of translation from African 

languages, both indigenous and foreign, into Afrikaans is indicative of the cultural 

isolation of the Afrikaans culture from other African cultures and perhaps also of 
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lingering Eurocentric and elitist attitudes. The first problem motivating this research is 

therefore cultural isolation due to lack of translation, focussing specifically on the lack 

of African literature that does not originate from South Africa, although South African 

literature in the African languages is also very rarely translated. 

The second problem relates to cultural-linguistic associations and perceptions. 

Afrikaans has traditionally been branded as the language of the oppressor and still 

has negative connotations due to its association with racial dominance during 

apartheid. The problem here is that the remaining oppressive connotations 

surrounding the Afrikaans language need to be overcome. In order to overcome both 

problems of cultural isolation and negative cultural and linguistic associations, 

translation into Afrikaans occupies a key role (Webb, 2000: 245). The translation of 

culturally embedded, and therefore culturally educational African literary texts may 

help to disrupt these trends of cultural isolation. 

In addition, translation of African literature with a culturally educational goal may help 

to address perceptions among Afrikaans readers about African culture. This 

introduces the third problem – the fact that Africans are often stereotypically 

represented or overlooked in literature. This problem could potentially be overcome 

by the choice of the text for translation for the purpose of illustration, as was 

previously discussed. In line with reigning stereotypes, Africans are often portrayed 

as “hopeless and expendable, perennially consumed by ancient ‘tribal’ hatreds” 

(Diop, 2000: xi), which has often led to disinterest and disregard for their struggles. 

This is a problem Diop wishes to address in his writing about the Rwandan genocide. 
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Diop (2000: 9-10) explains the cultural stereotyping and neglect related to this 

tragedy as follows:  

[W]hatever happened in Rwanda, it would always be the same old 

story of blacks beating up on each other. Even Africans would say, 

during half-time of every match, “They’re embarrassing us, they 

should stop killing each other like that.” Then they’ll go on to 

something else.  

The reality is, however, that a very real trauma occurred in Rwanda and that it 

affected innocent people. This event is not just one that South Africans, and 

Afrikaners particularly, should know about in the interest of African fraternity, but this 

audience can also benefit from the contact with the atrocities and events of this 

particular African conflict, because it is centred on the same core problem which was 

the cause of South Africa’s own struggle – apartheid – and which is still seen across 

South Africa today: racial prejudice and hatred. 

Therefore, the text and translation strategy that were chosen for this research were 

largely determined by the problems of 1) cultural isolation, 2) cultural hegemony and 

negative cultural associations and 3) cultural stereotyping and neglect, all of which 

could potentially be overcome by translation. These are of course not isolated 

occurrences, as cultural and linguistic asymmetry and lack of cultural awareness are 

problems of global reach. The cases mentioned here are thus simply manifestations 

of more generally occurring problems, implying that the principles illustrated in this 
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research can be applied more generally to overcome problems of cultural disjunction, 

which can be seen as the general underlying problem motivating this research. 

1.3 Purpose statement 

The aim of this research is to argue that cultural learning can be established through 

translation and to illustrate one possible way in which a text can be translated in 

order to facilitate the process of cultural learning. It is argued that the inclusion of 

African literature into the Afrikaans literary framework by way of translation can play a 

crucial role in overcoming the difficulties mentioned in the problem statement.  

This will be done firstly by addressing the need for the translation of African literature 

into Afrikaans and by examining translation as a potential tool for overcoming the 

previously-mentioned problems. Secondly, translation’s potential to facilitate cultural 

learning will be illustrated by the translation of three chapters from Murambi: le livre 

des ossements into Afrikaans in order to demonstrate how cultural learning can be 

facilitated practically through translation approaches.  

As far as the practical process of translation is concerned, the problem of preserving 

the cultural elements of the source text in the translation will be solved by using the 

approaches of Foreignisation (Venuti, 1995) and Thick Translation (Appaih, 1993). 

Through the application of these approaches, foreign concepts and cultural elements 

that are most likely unknown to the Afrikaans reader will be presented and explained 

in order to illustrate how to open the readers up to and facilitate an understanding of 

the views and the culture of Rwanda and the Rwandan people. Both approaches aim 
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to preserve certain Rwandan cultural elements in the Afrikaans translation and wish 

to facilitate the understanding of various contextual factors. 

The purpose, therefore, is to indicate that cultural learning through translation is both 

possible and necessary and to illustrate the ways in which specific translation 

approaches can facilitate the process of cultural learning and potentially overcome 

cultural isolation and ideological elitism, which constitutes the main argument of the 

proposed research.  

1.4 Research questions 

Considering translation’s potential as an instrument of cultural learning, how 

can literary texts be translated to best facilitate cultural learning? 

- Why is there a need for cultural learning through the translation of foreign 

literature? 

- How is translation specifically into Afrikaans an example of how translation 

for cultural learning is necessary?  

- How can African literature be translated into Afrikaans in order to illustrate 

cultural learning in the specific South African market?  

- How can the use of Foreignisation impact cultural learning through 

translation into Afrikaans? 

- How can the use of Thick Translation impact cultural learning through 

translation into Afrikaans? 
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- How can the choice of text be useful in promoting cultural learning through 

translation into Afrikaans? 

1.5 Chapter overview 

Chapter 1: Introduction 

This chapter presents an introduction to the research, including an explanation of the 

main concepts and the problem and purpose underlying the research. The main 

research question and sub-questions are also provided. 

Chapter 2: Literature review and methodology 

This chapter will contain the literature review and the methodology. The literature 

review will provide a summary of the most relevant literature. It will include 

theoretical sources, a review of the approaches that will be used in the translation, 

literature about how translation can be used for transformation and literature 

pertaining to the need for cultural learning in the Afrikaans South African context. 

Finally, it will review sources pertaining to the source text and its relevance in the 

South African context. 

The methodology will provide information about the nature of the research methods 

and the approaches used, as well as the application of these translation approaches 

in the translation process. It will include information about the research process as 

well as the translation process that will be used in this research. 
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Chapter 3: Translation theory and approaches  

The third chapter will contain a discussion of the theoretical approaches that form the 

basis of the research and the translation. It will include a discussion of cultural 

learning, the role of the translator as intercultural mediator and Foreignisation and 

Thick Translation. This theory will be discussed according to the order of the 

research questions.  

Chapter 4: Illustrative translation of selected chapters and a discussion of the 

translation 

This chapter will present a discussion of the source text and its historical context. 

After this discussion, I have included a translator’s preface that explains the aim of 

the translation. The preface is followed by the translation of three chapters from the 

book, with footnotes. The last section of this chapter will consist of a brief discussion 

of the translation and its effectiveness as a proposed solution to the before-

mentioned problem. The choices made in the translation will be discussed and 

justified and their potential impact on cultural learning will also be deliberated.  

Chapter 5: Conclusion 

The sixth chapter will provide a summary of the findings of the research. 
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2. LITERATURE REVIEW AND METHODOLOGY 

This chapter will contain the literature review and the research methodology. The 

literature review will provide a summary of the most relevant literature pertinent to 

this research. It will include theoretical sources, as well as an overview of the 

translation approaches that will be used as the theoretical underpinning and for the 

translation of the text for illustration. The review will also include literature about how 

translation can be used for transformation and literature pertaining to the need for 

cultural learning in the Afrikaans language context in South Africa. Finally, it will 

review sources pertaining to the source text and its relevance in the South African 

context.  

The methodology will provide information about the nature of the research and the 

approaches used, as well as the application of these translation approaches. 

2.1. Literature review 

2.1.1. Translation theory 

Regarding Foreignisation, one of the main translation approaches to be used in this 

research, the primary source is The Translator’s Invisibility (1995) by Lawrence 

Venuti. In this book, Venuti indicates the need to translate literature in a way that 

shows the text as a translation, as opposed to a way that masks the presence of the 

translator, as is the case with Domestication. Venuti introduces Foreignisation as a 

way to preserve elements of the source culture in the target text, therefore 
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transferring a part of the source culture to the target culture situation in opposition to 

Anglo-American traditions of Domestication. This approach to translation will be used 

in the proposed research in order to facilitate cultural learning.  

Mona Baker provides discussions on various translation strategies2 in the Routledge 

Encyclopedia of Translation Studies (2001), which she edited with the assistance of 

Kristen Malmkjaer. She explains that "strategies of translation involve the basic tasks 

of choosing the foreign text to be translated and developing a method to translate it. 

Both of these tasks are determined by various factors: cultural, economic, political" 

(Baker, 2001: 240). Particularly her description of cultural choices in the choice of 

strategy were helpful. She describes the concept of Foreignisation by stating that 

"while foreignizing translation seeks to evoke a sense of the foreign, it necessarily 

answers to a domestic situation, where it may be designed to serve a cultural and 

political agenda" (Baker, 2001: 242). This explains the reasoning behind the choice 

of advocating Foreignisation in this research. This encyclopaedia contains a useful 

comparison between Domestication and Foreignisation that further contributed to the 

understanding of the two concepts.  

In addition to the previously-mentioned primary literature by Venuti (1995), another 

work that was found very useful in understanding the concept of Foreignisation and 

its function is the article by Wenfen Yang, titled “A Brief Study on Domestication and 

                                                           

2 What Baker refers to here as strategies have been called approaches in the current research, since 

strategies refer to specific translation choices such as the use of loanwords or compensation. 
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Foreignization in Translation” (2010). This article highlights the key principles 

underlying the approach of Foreignisation, in comparison with Domestication, and 

discusses how it protects the text form the dominating cultural values of the target 

language and allows for the inclusion of source culture values in the target text. This 

text was particularly useful for its very clear and simple description of these 

approaches. 

The understanding of the functioning and purpose of the approaches of 

Domestication and Foreignisation is also studied by Teresa Seruya and José 

Miranda Justo in Rereading Schleiermacher: Translation, Cognition and Culture 

(2016). Two specific chapters from this book are particularly relevant to this 

dissertation. The first is Part II, Chapter 11, written by Zsuzsanna Csikai. It deals with 

the way in which Domestication can be applied as a way of supporting cultural 

imperialism by imposing the norms and conventions of the target culture on the 

source text by taking away the foreignness of the source text. It thus provides a 

practical example of the relationship between a chosen translation approach and 

cultural power relations. Although Csikai discusses domestication in view of specific 

Irish-English translations, the idea transcends the specific language pair. An 

understanding of the potentially negative influence of Domestication has greatly 

impacted the choice of Foreignisation for the purpose of this research. This research 

highlights the fact that Foreignisation can potentially overcome cultural imperialism 

by recognising the foreign cultural elements and not imposing the target culture on 

the source text.   
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On the approach of Thick Translation, an important primary source is Kwame 

Anthony Appiah’s chapter titled “Thick Translation” (1993), found in The Translation 

Studies Reader (2004) by Lawrence Venuti. It discusses the term coined by Appiah 

in line with the Gricean mechanism (a mechanism that is concerned with the 

influence of a speaker's intention on the actual meaning of utterances, or as he calls 

it, the "semantics of meaning"). Appiah asserts that "in understanding many of the 

texts that we address as literary, we must grasp not merely the literal intentions but 

the whole message that would be communicated by the utterance" (Appiah, 1993: 

424). He suggests that translation be accompanied by much explanation, and 

advocates the use of annotations and footnotes for literary teaching. This delivers a 

dense type of translation, which he calls ‘Thick Translation’. This notion of education 

through translation corresponds with the main focus of this research in obvious ways 

and Appiah’s descriptions of his approach here provide an important theoretical and 

practical foundation. 

A further contribution to the understanding of Thick Translation is made in the article 

by John Leavitt titled “Thick Translation: Three Surroundings” (2005). The article 

discusses the function of Thick Translation as a way to explore aspects of the source 

text that cannot be “squeezed” into another type of translation or “thin translation”, as 

he calls it (Leavitt, 2005: 98). This article offers a valuable supplement to the primary 

reading because of its very clear explanation of the function of Thick Translation as a 

tool for adding supplementary information to a translated text in order to uncover 

aspects of the source text that would otherwise remain unknown to the target reader.  
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2.1.2. Translation for transformation and cultural learning 

The notion of translation as a means of transformation and cultural mediation is 

addressed by Antjie Krog in A Change of Tongue (2003), which contains her 

mediation on the role of translation in a partly fictional context and partly based on 

her own journalistic involvement as a reporter during the TRC hearings. In A Change 

of Tongue she discusses translation as the transformation of one language into 

another, and considers what can be accomplished positively through translation. She 

elaborates on the hegemony of English in translation and highlights the need for 

translation into other African languages, encouraging the view of translation as 

cultural exchange. She argues that holding on to the conventions and structures of 

one’s own language “creates anxiety and narrow-mindedness” (Krog, 2003: 270). 

Krog also discusses her translation of Nelson Mandela’s A Long Walk to Freedom, 

into Afrikaans, and the controversy expressed about this translation, because of 

Afrikaans’ status as a very politicised language and the language of the oppressor. 

The notion of translation as a means of cultural exchange and its role in cultural 

mediation is important in the current research and Krog’s deliberation on the role of 

this type of translation with regard to the Afrikaans cultural context specifically, 

makes it a very valuable source.  

Louise Viljoen’s “Translation and Transformation” (2006) which is based on Met 

Woorde soos met Kerse (2002), an anthology by Antjie Krog, was found to be very 

useful for similar reasons to those mentioned in relation to Krog’s primary work. The 

article discusses Krog’s translation of texts from indigenous South African languages 
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into Afrikaans and her ideas about translation as a way to empower languages. This 

article also highlights important factors regarding translation into Afrikaans. It is 

rather interesting because it studies Krog’s translations from the viewpoint of 

Domestication and Foreignisation, arguing that Krog made effective use of both 

Domestication and Foreignisation in her translations of the poems from South 

Africa’s indigenous languages. Importantly, it discusses how keeping the foreignness 

of these texts intact when translating into Afrikaans advocates transformation and 

change in the domestic system of Afrikaans (Viljoen, 2006: 32), which is also the 

motivation for choosing this approach to promote the aim of this research.  

A book that links up with the idea of translation as a tool for change and the role of 

the translator as a driver for political and social change is “Translation, Resistance, 

Activism” (2010), edited by Maria Tymoczko. The work presents translations as 

cultural events by comparing the role of translation in resistance, and the role of the 

absence of translation in oppression in several social movements throughout history. 

The implications of the choices of translators are also discussed. Tymoczko (2010: 

6) argues that “translations are more than transpositions; they constitute records of 

cultural contestations and struggles in the form of censorship, cultural repression, 

political dominance and physical coercion”. Tymoczko (2010: 8) also claims that 

“Translations ground cultures, estabish affiliation, construct identities and enable 

appropriation”, highlighting the important social functions of translation. 

David Katan explores the notion of intercultural communication in the fifth chapter of 

The Routledge Companion to Translation Studies (2009), edited by Jeremy Munday. 
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In this chapter, titled “Translation as Intercultural Communication”, Katan discusses 

the meaning of culture and how cultural issues can be addressed in translation. 

Katan explores the role of the translator as an intercultural mediator who has the 

power to apply a “cultural filter” to their translation in order for the target audience to 

better understand the target text and the cultural undertone (Munday, 2009: 13).  

The article by Anne-Marie Beukes titled “Translation in South Arica: The Politics of 

Transmission” (2006) is also considered relevant to this dissertation for its discussion 

of interlingual mediation. She refers to translation and interpreting as macro-level 

language-planning goals in modern day South Africa and explores the political 

dimensions of translation as social practice. Beukes (2006: 1) argues that the 

developmental function of translation has failed in post-apartheid South Africa by 

stating that “the politics of transmission in post-apartheid South Africa have failed the 

nation-building project” and that “Government’s language-planning agencies have 

[…] failed to foster a culture of translation”. This obviously implies that translation is, 

positively, able to bring about nation-building and must be granted due attention. Her 

findings are very relevant to this research’s advocating of translation as an important 

social project.  

2.1.3. The source text 

A study of the author and a deep understanding of the source text, as well as its 

socio-political context, is required in order to translate in a way that is true to the 

original text, loyal to the author and that also fulfils the purpose of conveying a 
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certain intent, emotion and message to the target language culture. For this reason, 

a selection of articles concerning the source text is also included in this review.  

Regarding the choice of the text to translate, Murambi: le livre des ossements, an 

important article is “The Duty of Memory: A Solidarity of Voices after the Rwandan 

Genocide” (2007), by Audrey Small. This article sketches the background of the 

project Rwanda: écrire par devoir de mémoire, within which the book originated. It 

looks at how the project was conceived as a specifically African response to the 

genocide, and it relates the project to the context of other already-established 

problems. This article questions the responsibility of the world for this tragedy and 

argues “that the project succeeded in creating a space in which Africa as a whole is 

made part of the genocide” (Small, 2007: 1). This explanation of the project provided 

an important motivation for this choice of text. 

Veronique Tadjo conducted an interview with the author about these choices in the 

conception and the writing of the book, which is considered meaningful in this 

research because it allows a good understanding of the context within which the 

novel was written. The interview, titled “Interview with Boubacar Boris Diop” (2010) 

highlights the author’s choice to write the book, the manner in which he wrote it, his 

experience as a part of Rwanda: écrire par devoir de mémoire and the way in which 

this book is different from anything he has ever written before. The importance of this 

interview lies in its description of the emotion, drive and compassion behind the 

creation of the book. It also describes its presentation of a different perspective on 

the events of the genocide, which has greatly influenced the choice of this text in 
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order to illustrate the necessity of cultural learning across languages, cultures and 

countries. It is important for a translator to be familiar with this type of context for the 

source text that he/she intends to translate, because it will contribute to the 

understanding of the book and to an understanding of the intent of the author – an 

element that has to be conveyed in the translation. 

An article that looks at the writing style in Diop’s book is “Writing on Bones: 

Commemorating Genocide in Boubacar Boris Diop's Murambi” (2009), by Nicki 

Hitchcott. The way in which the genocide is remembered in this book and its 

implication for the reader in remembering and acknowledging the terrible events of 

the genocide are discussed in this article. The writing style and intentions of the 

author are clearly explained here, offering useful insight in the translation process. 

In a very interesting article called “Post-apartheid South Africa and Post-Genocide 

Rwanda: Comparing the Socio-Political Lives of Two Traumatic Memories” (2010), 

Yves Alexandre Chouala explains the correlations between South Africa and 

Rwanda. This article compares the Rwandan genocide with apartheid in South Africa 

under the umbrella terms ‘ethnic purification’ and ‘racism’. Chouala finds that 

“contrary to apartheid, the Rwandan genocide was not a body of legislation but a 

political and social mobilisation for the preservation of the political hegemony of the 

majority through the extermination of the minority” and concludes that “South Africa 

and Rwanda are two countries which are exiting the traumatic sequence of their 

national history” (Chouala, 2010: 116). The comparison presented in this text is 
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considered hightly relevant for its justification of the choice of text for the South 

African reader.  

“Creolisation and Purity: Afrikaans Language Politics in Post-Apartheid Times” by C. 

S. Van der Waal addresses linguistic and cultural hegemony in South Africa. It 

discusses language politics in South Africa and standard Afrikaans and argues that 

white cultural hegemony in the Afrikaans language needs to be addressed, thus 

highlighting one of the problems motivating this research.  

The literature reviewed has thus provided a background to the theories and 

approaches covered, has proven translation’s applicability to enabling cultural 

learning, has provided background to the literature to be translated and has 

highlighted the problems which the research will address. The current research can 

be situated against the background sketched in this review.  

2.2. Methodology 

The method that will be used in this research is a rather straightforward one, which is 

governed by the problem identified in the problem statement, namely the existence 

of cultural isolation in the Afrikaans literary sphere. As a solution to this problem it 

was argued that not only more translation needs to take place from African 

languages into Afrikaans, but that the nature of texts chosen for translation and the 

translation method are significant if inter-cultural learning is to take place effectively. 

In order to reach the goal of explaining and illustrating an appropriate method to 
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solve this problem, the research will contain both theoretical and practical 

components, commencing with the former.  

The theoretical framework of this research will form a very important aspect of the 

method that will be followed. As is the norm, it will take the form of a discussion 

drawn from a survey of literature on relevant themes by esteemed authors. The 

theoretical framework is very important, however, since it introduces possible 

solutions to the problems addressed in the problem statement from a theoretical 

perspective. In other words, it presents solutions to problems of cultural isolation and 

cultural-linguistic asymmetry based on possible theoretical solutions provided by 

researchers in the field of translation studies. These solutions, of course, are 

Foreignisation and Thick Translation mainly and the theoretical discussion will focus 

on expounding these approaches. 

Based on the findings presented in the theoretical discussion, the identified 

translation approaches will be demonstrated by means of an actual translation. The 

translation of three chapters from Murambi, le livre des ossements will be done by 

employing the above-mentioned approaches and will serve an illustrative function. 

The motivation for the choice of the three chapters is that they are the most culturally 

loaded and provide the best opportunity for the illustration of the proposed 

approaches. The choice to translate three entire chapters, as opposed to only certain 

quotes or excerpts as support for certain deductions was made based on an interest 

in translating the entire book and in order to provide the best illustration by 

presenting continuous stretches of text. 
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Foreignisation will be illustrated in this research by retaining certain words and 

expressions from the original French version of the text by borrowing the original 

French or Kinyarwandese terms just as they were written, and using it in the 

Afrikaans translation. Thick Translation will be illustrated by the insertion of footnotes 

that explain the socio-political context and provide historical and cultural information 

(for example about customs, traditions, gender roles, etc.) that are not explained in 

the text. The choices were made from a South-African perspective and include 

descriptions of the names of places and their significance in the country’s political 

system and during the genocide, the names of people that played a role in the 

events surrounding the genocide, the chants and incantations used by the natives in 

their language an also some description of the political history of the country – with 

the intention of filling in the bigger picture for the reader.  

The translation therefore provides a practical guide to what translation may look like 

when approached from the perspective of cultural learning and was considered 

necessary for the reason of practicality. However, it does not offer a black and white 

prescription of how one should translate and it is recognised that other possibilities 

are also feasible. In other words, the translation presented here does not represent 

the only way that one can or should translate in a way that brings about cultural 

learning, but it does allow one to identify the principles of the approaches that were 

chosen. It should therefore be seen as a practical example of the translation 

approaches "in action".  
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The illustration is followed by another section in the form of a discussion, in which the 

application of the theories in the illustration are justified and explained. This section 

also includes a justification of the effectiveness of the translation in fulfilling its 

purpose as it is outlined in the research question in the introduction of the research. 

This section thus merges the theoretical and practical sections to produce distilled 

results and highlight important features.  

Unfortunately, due to time and practicality constraints, readers’ reactions to the 

translation could not be tested. This is recognised as a possible shortcoming of the 

translation; however, it is believed that within the scope of this research, the 

discussion and illustration provided are sufficient.  

3. TRANSLATION THEORY AND APPROACHES 

Translation theories are dynamic and they change much over time. Within the 

context of post-colonialism, certain ways of translating in terms of power relations 

have been questioned and others have been suggested. The theories used in this 

dissertation are examples of the latter, where cultural differences are seen as an 

inevitable obstacle to consider and overcome when successful communication is to 

take place in the target language (Myskja, 2013: 2). Translation came to be seen as 

“a more complex negotiation between two cultures” (Munday, 2009: 179), in which 

questions of power relations would have to be central.  

In the context of the problem that has been identified, the theories of Foreignisation 

and Thick Translation offer solutions to this problem and will be discussed in more 



 

 

36 | P a g e  

An Illustration of the Potential of Translation to Effect Cultural Learning  
MA Applied Language Studies (Coursework) 

©University of Pretoria 2017 

 

detail in order to explain the ideological point of departure they represent and how it 

relates to this research. In addition, related concepts such as cultural learning and 

intercultural mediation will be discussed to contribute to the discussion. As specified 

in the purpose statement, the purpose of this study, again, is to show that applying 

these two approaches in the translation of African literature can help to promote 

cultural learning through translation across different languages and cultures, 

especially in the Afrikaans language and cultural context and these theories will be 

presented as solutions to this problem.  

3.1. Cultural learning  

As was discussed earlier, the importance of cultural learning in society springs from 

the idea that when different cultures learn to understand one another better, by 

learning from the experiences, literature, traditions and history of the other culture, it 

will foster empathy, compassion, respect, unity and peace. This notion of 

understanding another culture is what underlies all intercultural communication and 

intercultural mediation (Venuti, 1995: 20). This “understanding” is therefore critical in 

translation as well, when taking into account that translation is a prevalent method of 

intercultural communication.  

In order for this understanding to take place, it is necessary to introduce the target 

culture to foreign concepts, traditions, contexts and experiences, accompanied by 

adequate explanations and elaborations, in order to provide the necessary basis of 

understanding. This is what is described as cultural learning. Richard Clouet (2008: 

155) promotes the idea of cultural learning (without assigning a specific term to it) by 
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stating that learning from other cultures could make interaction with individuals from 

those cultures more effective. He indicates that this process of learning engages the 

learner cognitively, behaviourally and affectively (ibid.). Cultural learning can 

therefore be seen as successful when it opens one culture up to the experiences of 

another culture and provides a basis for better understanding and accepting of the 

foreign culture, helping one culture to “make room” for another.  

Cultural learning also implies an active engagement on the part of the translator. 

Erasmus (1998: 35) refers to the translator as an "agent of reconciliation" between 

two languages who works to transport the values, beliefs and representations from 

the source culture to the receiving culture. Kristin Bührig, Juliane House and Jan ten 

Thije (2014: 8) state that "language is primarily a social phenomenon, which is 

naturally and inextricably intertwined with culture". They continue to explain that 

language can only be fully understood when taking into account the cultural situation 

that surrounds it, and since translation is, at its core, a linguistic procedure, it thus 

represents one way of bridging the gap between two cultures. Bührig, House and 

Ten Thije (2014: 10) explain: 

 Language as the most important means of intercultural communication, 

 of  transmitting information and providing human bonding, therefore has 

 an overridingly important position within any culture. Language is the 

 prime means of an individual's acquiring knowledge of the world, of 

 transmitting mental representations and making them public and 

 intersubjectively accessible. Language is thus the prime instrument of a 
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 'collective knowledge reservoir' to be passed on from generation to 

 generation. But language also acts as a means of categorizing  cultural 

 experience, thought and behaviour for its speakers. Language and 

 culture are therefore most intimately (and obviously) interrelated on 

 the levels of semantics, where the vocabulary of a language reflects 

 the culture shared by its speakers. 

Kleyn (2013: 125) connects this to the Afrikaans context by explaining that if 

Afrikaans wants to have the profile of a cultural language, translations must be made 

to and from Afrikaans, and important literary works in other languages need to be 

translated into Afrikaans, and vice versa. Kleyn (2013: 134) also states that by 

promoting translation in South Africa, more cultural cooperation could be established 

and this can help to bridge cultural and linguistic gaps. 

3.2. Intercultural communication  

When a translation is produced into a target language of which the socio-political and 

cultural contexts differ vastly from those of the source language, it is likely that the 

readers of the translated text may not understand many of the foreign elements with 

which they have never been in contact before. Although the text needs to be 

translated in a way that preserves some of the foreign cultural elements so as to 

introduce these elements into the target culture, these need to be explained 

sufficiently for learning to take place, implying that the translator must assume an 

active mediational function. This is what is what is meant by intercultural mediation - 

not solely the resolution of communication problems, but, moreover, the 
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development of shared understandings between participants in communication. The 

mediational role of the translator is thus also to communicate the things that are 

expressed implicitly in a text, through context (Liddicoat 2016a: 355).  

Scarino (2016: 473) argues that the role of the translator as mediator is to negotiate 

understanding, as well as to explain, compare, and comment on meanings across 

languages and cultures. It is also important to keep in mind that each of the two 

languages involved in an act of translation has its own traditions, culture lexicon, 

syntax and history. All of these elements need to be conveyed in the translation into 

the target language. A translator is thus involved in “communicating meanings that 

have been constructed in one language – with its accompanying cultural contexts for 

readers who share the language and participate in some way in that culture – to an 

audience that does not share that language and culture” (Liddicoat, 2016b: 347).  

Both of the approaches that will be used in the illustrative translation that forms part 

of this dissertation pave the way for intercultural mediation through translation, and 

the potential role of the translator to act as intercultural mediator will be illustrated by 

the chosen method used for the translation that will be done in this research. 

Foreignisation is used to mediate in favour of the source text because it thematises 

the source culture, while Thick Translation is used to mediate in the favour of the 

target readers, because it provides context and facilitates the target reader’s process 

of understanding. 
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3.3. Foreignisation 

Foreignisation connects with the aim both practically and ideologically. Practically, it 

determines the way in which the translation, done illustratively, will be undertaken. It 

also serves as an ideological pivot because Foreignisation is not just a way of 

translating, but it is underpinned by an ideological notion that attempts to rectify 

cultural imbalances and allow the crossing of cultural barriers. Therefore, 

Foreignisation not only regulates the practical side of the translation, but also 

supports the idea and the aim of the proposed research.  

Foreignisation involves the act of “sending the reader abroad” (Seruya & Justo, 

2016: 91) and provides a way to preserve elements of the source culture in the 

target text, thus transferring a part of the source culture to the target-culture 

situation. In this way, the target reader is reminded of the foreign nature of the text 

and parts of the source language itself (and thus also parts of the source culture) are 

preserved in the translation. This is the reason why it is also considered as a 

potential means to overcome cultural imperialism and promote cultural learning in 

this study. Recognising the foreign elements of the source text and making them 

known to the reader in the translation brings the source culture closer to the reader 

and provides an opportunity for cultural learning to take place.  

As has been implied already, Foreignisation must be contrasted with Domestication 

to be best understood and in order to appreciate these approaches’ differing 

relations to culture. According to Venuti (1995: 6,7), domestication of a text involves 

presenting the translated text as if it were an original in its own right, leading to the 
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translator being ‘invisible’, at  the risk of “reducing individual authors’ styles and 

national tricks of speech to a plain prose uniformity”. This trend was established in 

the practice of literary translation in the Anglophone realm and led to the production 

of translations that are understood and experienced by the target audience in the 

same way as they were experienced and understood by the audience of the source 

text (Venuti, 1995: 21). Although this may seem to be an obvious approach to 

translation, there may be negative consequences to this approach and Venuti ties 

the prevalence of this approach to asymmetrical power relations.  

Kjetil Myskja (2013: 3) explains Venuti’s argument that the prioritisation of 

“naturalness” tends to “limit linguistic and cultural choices in the translation process 

to the dominant discourse in the target culture, while choices that would be 

associated with marginalized groups tend to be avoided.”  Venuti sees the imposing 

of certain target culture norms and trends as culturally imperialistic and oppressive 

towards the source text. On the other hand, a translation that uses Foreignisation will 

open up the literary text to the foreign and thus create a translation that can be seen 

as resistant to cultural imperialism (Venuti, 1998: 11). Venuti argues that foreignising 

translation “signifies the differences of the foreign text, yet only by disrupting the 

codes that prevail in the translating language” (Venuti, 2008: 15). Conversely, 

Domestication can exclude the values of the source culture and impose the norms of 

the dominating target culture on the text (Yang, 2010: 78). This, in turn, can lead to 

expressions of cultural imperialism in the translation by taking away the foreignness 

of the source text, and indirectly any opportunities for cultural learning about the 

source context (Seruya & Justo, 2016: 252).  
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Venuti (2008: 19) describes Foreignisation and Domestication as ethical attitudes to 

translation. It is important to note that neither of these approaches are absolute and 

their application can instead be copa cline, with Foreignisation representing one pole 

and Domestication, the other. A constant tension exists between the two 

approaches, where translation strategies representing the Domestication approach 

advocate in favour of the target culture while strategies representing Foreignisation 

serve the interest of the source culture. Due to this tension, Venuti sees translation 

as an inherently violent process that inflicts an act of violence either upon the source 

or target culture, depending on the approach taken. While foreignising translation is 

also a type of violence, given the context in which foreign cultures are neglected, it 

represents the lesser evil. Domestication in the current context negatively disrupts 

the source culture, but in the case of Foreignisation, the violence may have a 

positive effect on the receptor culture. Foreignisation can thus be seen as a “practice 

of translation that resists dominant target-language cultural values so as to signify 

the linguistic and cultural difference of the foreign text.” (Venuti, 2004: 23).  

Considering this contrast between the functions of Foreignisation and Domestication, 

it is also clear why Foreignisation is one of the translation approaches advocated in 

this research – it is well suited to combatting the cultural imperialism of the Afrikaans 

language and culture and to disrupting trends of elitism by introducing foreign 

elements to this culture through translation, and thus promoting cultural learning.   
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3.4. Thick Translation  

The second approach to translation that forms a part of the theoretical framework in 

this research is Thick Translation. As has been explained, this is an approach to 

translation that involves the use of footnotes and explanations to accompany the 

translation of a text that contains cultural and linguistic elements that need further 

explanation and context in order to be fully understood (Appiah, 1993: 9). Thick 

Translation requires that the translator strive to bring the experiences, traditions and 

attitudes associated with the source culture into the target culture, based on the 

translator’s knowledge of the source and target cultures (Dimitriu, 2002: 3).  

Thick Translation helps to resolve some of the tension discussed in relation to 

Foreignisation, since it allows the translator to incorporate foreign elements more 

freely, without fear of loss of understanding, since these elements can be explained 

through the application of Thick Translation. For this reason, Thick Translation and 

Foreignisation complement one another well and were chosen together as 

foundational theories in this research.  

Given this helpful partnership potential, it is interesting to note that Venuti discusses 

the concept of Thick Translation in his work as well. This clearly indicates the 

connection between the ideological aims of the two concepts. Venuti argues that 

Thick Translation is able to combat racism and challenge Western cultural superiority 

because of the prospect it creates for the translator to explain certain elements from 

the source text to the reader – a reader that is not necessarily familiar with the 

history, politics, culture etc. associated with the source text (Venuti, 2004: 339). 
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Thus, Thick Translation seeks to “disturb” prevailing notions of translation by 

“importing other conceptualizations and metaphorisations of translation, thus 

querying the assumptions underpinning Western translation theory and its 

contemporary avatar, translation studies” (Hermans, 2003: 387). This relates to 

Venuti’s mention of Anglo-American traditions of translation whereby the translator’s 

invisibility is desired, but in fact “conceals the numerous conditions under which the 

translation is made, starting with the translator’s crucial intervention in the foreign 

text.” (Venuti, 2004: 1). Appiah (1993: 9) states that Thick Translation is a form of 

translation that creates a sort of understanding and “genuinely informed respect for 

others”. This understanding and respect subsequently forms the basis of cultural 

learning.  

Thus, like Foreignisation, Thick Translation presents a possible solution to the 

cultural isolation of the Afrikaans language by providing sufficient context and 

explanation for foreign ideas and concepts in the translation of texts into Afrikaans, in 

order for the underlying social, political and cultural perceptions, found in the foreign 

text, to be understood.  The combination of the two approaches allows the translator 

to accommodate the target culture in terms of understanding, whilst maintaining 

loyalty to the foreignness of the source text.  

3.5. Critique of Foreignisation and Thick Translation  

Despite the potentially positive outcomes of Foreignisation and Thick Translation, 

there are certain criticisms that need to be taken into account. For example, a 

critique against Foreignisation includes the fact that Venuti’s description and criteria 
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of Foreignisation are very vague, and the concept is therefore hard to define. 

Additionally, critics argue that it also lacks an indication of exactly how extensive the 

foreignising in the text has to be in order to qualify as a foreignised text. In the 

current research, this criticism does not pose a major problem, however, as the 

guidelines provided by Ventui are sufficient to inform the choice of translation 

techniques.  

Secondly, some critics are of the opinion that one text can and should contain both 

Foreignisation and Domestication, and that Venuti has characterised these 

approaches to be used as either one or the other. As has been mentioned already, 

Foreignisation and Domestication will not be understood as either-or dichotomies in 

this research in acknowledgment of this critique. Translated texts will instead be 

seen to possess degrees of evidence for either approach, displaying a process of 

negotiation between readability and the introduction of foreign elements and the 

responsibility of this negotiation is upon the translator as cultural broker. 

Criticism against Thick Translation lies mainly in the fact that the translation can 

seem cluttered and obstructed by all the footnotes, and this can complicate the 

reading process because, in some cases, the footnotes might be longer than the 

translation itself. The solution to this problem will be overcome by meticulously 

choosing where to place the footnotes and restricting the number of footnotes. 

Footnotes will be used with discretion and an effort will be made to prevent them 

from obstructing natural reading unnecessarily. 
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Thus, none of the critiques pose any significant hindrances to the suggestion of 

these approaches as solutions to the identified problem and the application of the 

approaches in a translation. It is believed that Foreignisation and Thick Translation 

can be used successfully to combat cultural isolation and overcome cultural 

hegemony. 

 

4. ILLUSTRATIVE TRANSLATION OF SELECTED 

CHAPTERS AND AN ACCOMPANYING DISCUSSION 

4.1. Background and context of the chosen text  

In the interest of the full comprehension for the reader of this dissertation, it was 

considered necessary to provide some insight into the political and social history 

behind the genocide. This background information will also further explain the 

relevance of the chosen text for the purpose of this research. 

4.1.1. Historical context of the genocide 

After World War I, both Rwanda and Burundi came under the League of Nations 

mandate of Belgium. The Belgians categorised the Rwandans as Hutu, Tutsi or Twa, 

and they favoured the Tutsi minority over the Hutu majority (Rosenberg, 2017: 1). 

This led to the minority oppressing the majority. There was a Hutu revolution in 1959 

that resulted in around 300 000 Tutsis fleeing the country. In 1961 the Hutus forced 

the Tutsi monarch into exile and declared the country a republic, whereafter Belgium 

granted Rwanda its independence in 1962 (Anon, 2009: 2).  
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In 1978, Major General Juvenal Habyarimana became the president of Rwanda. His 

political party, the National Revolutionary Movement for Development (MRND), 

remained in power for the next two decades. In 1990, forces of the Rwandese 

Patriotic Front (RPF), consisting mostly of Tutsi refugees, invaded Rwanda. In 

August 1993, Habyarimana signed an agreement of a division of power with the 

RPF, to keep the peace (Anon, 2009: 2).  

On April 6 1994, a plane carrying President Habyarimana was shot down. The Hutu 

extremists blamed the RPF, while the RPF said that the Hutu extremists did it 

themselves to provide an excuse to start the genocide of the Tutsis. The real culprit 

was never identified (Rosenberg, 2017: 1). This led the Interahamwe militia, together 

with the Presidential Guard and the Rwanda Armed Forces (FAR) to immediately 

start to set up barricades and check the identity cards of everyone passing through. 

So the slaughter began. The RPF, also very well organised, slowly gained victory 

over most of the country and on 4 July 1994 they marched on the capital, Kigali. 

The RPF established a government similar to the one agreed upon by Habyarimana 

with a Hutu-president and a Tutsi as vice president. A constitution was adopted in 

2003 and it eliminated reference to ethnicity. After this, the Tutsi vice president was 

elected as president and still presides over the country today (Anon, 2009: 3). 

4.1.2. Murambi, the Book of Bones  

It has already been established that Murambi, the Book of Bones offers a unique 

perspective on the events of 1994. This book also uses a very unique narrative style 

to convey the characters' thoughts and to offer the reader insight into each one's 
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feelings and their place in the genocide. Eileen Julien (2006: 11) describes Murambi 

as having two sides to the narrative: 

Murambi depicts and interweaves two moments: the atmosphere of 

menace as the genocide coalesces and unfolds and the aftermath in 

which Cornelius Uvimana, a Rwandan teacher who has lived abroad 

for twenty-five years, returns home to come to terms with this terrible 

history. […] the novel opens a space of reckoning, calling on us 

readers, like Cornelius, to reflect and weigh the question of 

responsibility, to imagine a new future. 

Murambi is divided into four parts - Fear and Anger, The Return of Cornelius, 

Genocide and Murambi. In the first part, the accounts of three different characters 

before the genocide expressing their thoughts, feelings and views on the events to 

come are revealed through a first person narrative. This is also the part of the novel 

that is translated in this research. The novel has a fragmented nature, and Samuel 

(2010: 366) argues that this structure contributes to conveying the destructive nature 

of the trauma experienced by the characters, and that the multiple perspectives help 

to render the human element of the genocide.  

Samuel (2010: 371) contends that by using multiple perspectives, Diop tries to break 

down the stereotypes formed by the rest of the world about the genocide by forcing 

the reader to identify with both the victim and the perpetrator – "By constantly shifting 

the reader from the voice of one character to another, the novel does not permit the 

reader to fully identify with only one side of the genocide." (ibid: 371,372). In other 
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words, by using the first-person to convey the thoughts of the victims and the 

perpetrators, Diop provides a well-rounded view on the genocide that goes beyond 

the statistics and facts toward empathy. 

The section of this novel that was chosen for translation, consists of three chapters 

titled Michel Serumundo, Faustin Gasana and Jessica respectively. These three 

chapters each offer a different perspective on the events of the genocide, as they 

each deal with a different faction. The first chapter offers the perspective of a Tutsi 

that will surely be a victim of the coming genocide. The second chapter offers the 

perspective of a militiaman from the Interahamwe milita. The third chapter offers the 

perspective of one of the members of the opposition (the RPF), who is likely to 

escape the genocide. 

This section was chosen because different perspectives are presented that in turn 

lead to different tones and nuances in the writing, providing opportunity for 

Foreignisation in order to preserve the same tones and nuances in the target text. 

Another reason for this choice for this section is the fact that it provides a well-

rounded introduction to the novel, providing ample opportunity for cultural and 

political explanations using Thick Translation. 

The next section of this chapter will contain a hypothetical preface to the translation 

(which a translation of this nature might require) and the translation with footnotes, 

as discussed previously. 
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MURAMBI, DIE 
BOEK VAN 
BEENDERE 

 

‘n Vertaling van Deel 1: Hoofstukke 1 – 3 van die oorspronklike 
teks, Murambi, le livre des ossements, 2011-uitgawe, geskryf deur 

Boubacar Boris Diop 

Geskiedkundige inligting en agtergrond wat in die voetnote van 
hierdie vertaling gebruik word is aangepas uit:  

Prunier, G.  1995.  The Rwanda Crisis, 1959-1994: History of a 

Genocide. London: C. Hurst & Co. 
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Voorwoord deur die vertaler 

Aan die leser, 

Diegene wat reeds Murambi, le livre des ossements, of die Engelse vertaling, 

Murambi, the Book of Bones gelees het, sal weet dat die roman baie politieke en 

kulturele verwysings bevat, wat sentraal is tot die boodskap wat deur hierdie teks 

oorgedra word. Dit is ook opvallend dat hierdie vertaling van die roman na Afrikaans, 

met die titel, Murambi, die boek van beendere, baie anders voorkom as die 

oorspronklike teks of die Engelse vertaling daarvan. Die rede hiervoor is die 

aanwesigheid van woorde in ŉ vreemde taal, asook die teenwoordigheid van 

voetnote wat verduidelikings oor die politieke en kulturele agtergrond van sekere 

stellings en situasies bevat.  

Een van die nasionale tale in Rwanda is Frans. Die boek, Murambi, le livre des 

ossements, is ook oorspronklik in Frans geskryf. Dit is die rede waarom die vreemde 

woorde in hierdie vertaling meestal in Frans voorkom. Die ander amptelike taal in 

Rwanda is Kinyarwandees. Sommige van die vreemde woorde wat in hierdie 

vertaling voorkom, meestal dié wat deur die Hutu’s gebruik word, is Kinyarwandese 

woorde. Die verskillende tale word ook aangedui in die voetnote.  

Hierdie boek is gekies vir vertaling na Afrikaans, omdat die gebeurtenis waaroor die 

boek handel een is wat nie deur Suid-Afrikaners en veral Afrikaners geïgnoreer moet 

word nie. Hierdie gehoor kan baat vind by die kontak met die gruweldade en 

gebeure van hierdie spesifieke Afrika-konflik, omdat dit die resultaat was van 
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dieselfde kernprobleem wat die oorsaak was van Suid-Afrika se eie stryd – apartheid 

– en wat vandag nog in Suid-Afrika waargeneem kan word: rassevooroordeel en 

haat. 

Ek hoop om deur middel van hierdie vertaling die leser in staat te stel om die teks en 

die agtergrond daarvan volledig te verstaan, deur te kyk na die voetnote, en ook om 

die gevoel van die vreemde kultuur te kan beleef deur die Franse of Kinyarwandese 

woorde raak te lees. Ek hoop ook om die leser bloot te stel aan die vrese en die 

belewenisse van die karakters, asook die politieke situasie en die tradisies van die 

land. Hierdeur streef ek om die leser ŉ ander perspektief oor hierdie Afrika-land, sy 

inwoners en die tragiese gebeure van April 1994 en die konteks daarvan te gee, met 

ander woorde – kulturele onderrig. Die vertaling bestaan uit die eerste van drie 

gedeeltes van die roman, met sy drie sub-hoofstukke.  

Groete, 

Die Vertaler. 
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Kaart van Rwanda 

(Verwysing: Anon, 2011) 
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DEEL 1: VREES EN WOEDE 

 Michel Serumundo 
 

Gister het ek 'n bietjie langer as gewoonlik by die videowinkel gebly. Daar was nie 

veel klante deur die dag nie, wat redelik vreemd was vir hierdie tyd van die maand. 

Om myself besig te hou, het ek begin om die flieks op die rakke te rangskik met die 

hoop dat iemand uiteindelik sal kom om een uit te neem. Daarna het ek vir 'n paar 

minute in die winkel se deur gaan staan. Mense het verbygeloop sonder om te stop.  

 Ek hou al hoe minder van hierdie deel van die Kigali-mark1, waar ek nege jaar 

gelede my winkel oopgemaak het. Destyds het ons almal mekaar geken. Ons 

winkels het 'n klein sirkeltjie gevorm naby die kruising. As die klante skaars was, kon 

ons ten minste bymekaar kom en ŉ bier entre amis2 geniet, terwyl ons kla oor die 

moeilike tye. Maar ongelukkig het ŉ klomp verskillende mense – kleremakers, 

groente- en klerehandelaars, slagters en haarkappers – in die loop van die laaste 

paar maande die laaste klein stukkies van die sypaadjie oorgeneem met hulle 

stalletjies. Die gevolg is ŉ vriendelike en kleurvolle chaos, maar dit is nie 

noodwendig goed vir besigheid nie.  

 Teen halftien moes ek maar huis toe gaan na Nyakabanda3, met skaars ŉ 

sent in my sak. Op pad na die bushalte hoor ek sirenes wat lui en dink toe dat daar 

seker weer ŉ brand in een van die armer buurte van die stad was.  

ŉ Pantserwa van die garde présidentielle4 was by die ingang van die stasie 

gestasioneer. Een van drie soldate, geklee in tenue de combat5 het beleefd my 

identiteitskaart gevra. Terwyl hy oorgeleun het om dit te lees, het ek sy oë gevolg. 

                                                           

1 In Rwanda verkoop kleiner buitemarkte plaaslik geproduseerde kosse en goedere en hierdie markte 

is die algemeenste manier om kruideniersware te verkoop in die meeste gebiede, omdat supermarkte 

ingevoerde goedere teen hoë pryse verkoop. 
2 Die Franse uitdrukking "entre amis" beteken tussen vriende. 
3 Nyakabanda is 'n voorstad van die hoofstad van Rwanda, Kigali. Dit is geleë in die suidweste van 

Kigali en die Stade Régional de Kigali (die Streekstadion van Kigali). 
4 Die "garde présidentielle" is verantwoordelik vir die verskaffing van erewagters en sekuriteit aan die 

staat. Dit is 'n Franse uitdrukking wat presidensiële skildwag / erewagte beteken. 
5 Die Franse uitdrukking vir “gevegstenue”.  
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Soos gewoonlik was die eerste ding waarin hulle belanggestel het, of jy 'n Hutu, 

Tutsi of Twa6 was. 

 "O, Tutsi7…" het hy gesê terwyl hy diep in my oë kyk. 

 "Dis tog wat daar staan?" het ek met ŉ effense smalende glimlag geantwoord. 

 Hy het huiwerig gelyk, maar het toe my kaart teruggegee en sy kop geskud. 

Ek het al mompelend weer begin stap toe ŉ tweede offisier my terugroep. Hy het 

baie minder vriendelik gelyk as sy kollega. Hy het na my broek gewys en streng 

opgemerk:  

 "Kyk eers of jou gulp toe is, vriend." 

 Ek het my gulp toegemaak en simpel geglimlag. Ek moes slim gelyk het. 

 "O, dankie. Ek het nie gesien nie." 

 "Werk jy by hierdie mark?"  

 "Wat ŉ idioot!" het ek gedink. 

“Dis juis omdat ek nie in hierdie deel van die mark werk nie, dat ek hierheen 

gekom het om ŉ bus te haal.” 

Ek het kortaf geantwoord, om hom te wys hoe dom sy vraag is. 

 "Waar werk jy dan?"  

 Werklik ŉ snaakse karakter. Hoekom het hy die woord “dan” gebruik? Ek het 

hom amper gevra, maar dit het nie gelyk of hy ŉ grap maak nie. 

 "My naam is Michel Serumundo, ek is die eienaar van die Fontana 

Videowinkel," antwoord ek en probeer beskeie klink. 

 Ten spyte van my duidelike irritasie, het my besigheidsin vinnig die oorhand 

gekry. Ek het vir hom gesê dat ek veral oorlogsrolprente uitverhuur. Per slot van 

rekening moet soldate daarvan hou om te kyk na ontploffings, hinderlae en daardie 

soort goed. Moes ek ook vir hom vertel van die spesiale rolprente vir volwassenes? 

Ek het besluit om dit nie te doen nie. Hy het my identiteitskaart vir my teruggegee. 

Dit was duidelik dat iets hom pla.  

Hy het my op die skouer geklap en gewys dat ek moet loop. 
                                                           

6 Die bevolking van Rwanda is sowat 84% Hutu, 'n Bantoevolk wat tradisioneel saaiboere is. Die 

Tutsi, 'n pastorale volk wat dikwels ook veeboere is, vorm ongeveer 15% van die totale bevolking, 

maar baie het as vlugteling na naburige gebiede gevlug, veral sedert die burgeroorlog in 1959 begin 

het. Die Tutsi het voor die 15de eeu na Rwanda getrek. 'n Groot hoeveelheid spanning het tydens die 

tydperk waarin die verhaal plaasvind bestaan tussen die Hutu's en die Tutsi's en dit het dikwels tot 

geweld gelei deur hulle geskiedenis. Daar is ook 'n paar Batwa's (Twa's), 'n stam jagters wat 

afkomstig is van die Pygmieë van die Demokratiese Republiek die Kongo – die eerste inwoners van 

die streek.  
7 Hierdie toneel vind net voor die volksmoorde in Rwanda plaas en dit was dus gevaarlik om as ŉ 

Tutsi herken te word. Hierdie spesifieke reaksie van die soldaat het gesinspeel op die feit dat hierdie 

man, as Tutsi, ongewens is.  
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 "Dis reg, gaan maar." 

 Dit was duidelik dat hy my vir ŉ malmens aangesien het. Soos ek wegbeweeg 

het, kon ek voel hoe hulle fronsend na my staar. Ek het gewonder wat hulle by die 

ingang van die mark gedoen het hierdie tyd van die aand. Die vraag het in my kop 

gedraai vir ŉ oomblik. Dis waar dat hierdie deel van die Kigali-mark byna altyd vol 

mense is. Dit maak sin dat dit ŉ aanval hier geloods sou word, soos dié van verlede 

Maart8, waarvan een die dood van vyf mense veroorsaak het. En tog kan ek nie 

onthou dat ek al ooit enige soldate hier gesien het behalwe gedurende spitstyd nie. 

Wat beteken hulle teenwoordigheid? Miskien het hulle inligting gehad. Ek het weer 

gedink aan die luiende sirenes en het effens bekommerd begin voel.  

Die mark se bushalte was so te sê verlate. Ek het in die enigste bus wat daar 

gestaan het geklim. Die atmosfeer in die bus was neerdrukkend en die passasiers 

het almal in stilte gesit. 'n Paar minute later het die bestuurder sy leerling geroep. 

 "OK, kom ons gaan." 

 Dit was eers toe ŉ groep senuweeagtige soldate ons bus gestop het voor 

Radio Rwanda toe ek begin vermoed het dat hierdie dag anders was as al die ander.  

Die bestuurder, wat baie vinnig gery het, moes remme aanslaan voor die 

padblokkade. Oombliklik het daar soldate met ŉ waansinnige kyk in hul oë uit elke 

rigting verskyn. Die idiote was werklik gereed om op ons te skiet. Hulle het die 

bestuurder vir sy dokumente gevra en een van hulle het sy flits in ons gesigte 

geskyn. Hy het die lig ŉ bietjie langer op my gesig geskyn en ek het gedink hy gaan 

my laat uitklim. Die ander een het ru aan die bestuurder gevra: 

 "Hei, het jy nie die padblokkade gesien nie?" 

 "Jammer, patron9." 

 Die bestuurder het homself amper beskyt. Sy stem het gebewe. Ons het ŉ u-

draai gemaak en ŉ groot man met 'n snor en ŉ blou baadjie het in ŉ harde en amper 

vrolike stemtoon geskree:  

 "Hierdie keer10 speel hulle nie, nè?' 

                                                           

8 Die Volksmoordargitek, Theoneste Bagosora het op 20 Januarie 1993 'n apokalips verklaar, wat 

letterlik beteken het dat Tutsi's gemartel moes word. Na hierdie berugte verklaring het die moorde op 

die Tutsi's in Kibilira (Wes-Rwanda) begin. Die RPF (sien voetnoot 26) het met 'n nuwe aanval begin 

en die guerrillas het die buitewyke van Kigali bereik. Franse magte word weer ingeroep om die 

regeringskant by te staan. Gevegte het vir 'n paar maande voortgeduur. 
9 Hierdie is 'n Franse term wat baas beteken. Dit is ook 'n teken van onderdanigheid en respek. 
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 Ek het gewag, maar hy het niks anders gesê nie.  

 Ek vra toe: 

"Wat gaan aan?"  

 Die ou het my aangegluur. Dit het skielik gelyk of hy woedend was vir my.  

 "Dis reg, ja!" het hy gesê met ŉ koue stemtoon en sonder om weg te kyk, 

"hulle gaan weer vir ons sê dit was ŉ rampspoedige ongeluk." 

 Ek het probeer onopvallend lyk in my hoekie. Die meeste van die passasiers 

het met die man saamgestem en herhaal dat dit hierdie keer nie só gaan gebeur nie. 

Hulle het gesê dat die burgermag nou hulle dag sou kry. Ek het yskoud geword. Die 

Interahamwe-burgermag11, dié wie se enigste rede vir bestaan was om Tutsi's te 

vermoor. Iemand het verklaar dat hulle ŉ bal vuur uit die hemel sien val het. 

 "Dis ŉ teken van God af," het die man in die blou pak ons verseker.  

 "Het julle geweet dat die vliegtuig op die grasperk in sy tuin geval het?" 

 "Op die grasperk?" 

 "In sy tuin?"  

 "Ja, in sy huis!"  

 "Dis sekerlik ŉ boodskap van God af." 

 "God het daardie man liefgehad! Al die staatshoofde in die wêreld het hom 

gerespekteer." 

 "Hulle was jaloers," het ŉ ander bygevoeg.  

 "President Mitterrand het vir hom ŉ vliegtuig as geskenk gegee en hulle het 

gesê: 'Aangesien ons nie een van ons eie kan hê nie, gaan ons hierdie een 

vernietig'." 

                                                                                                                                                                                     

10 Sinspeling op die feit dat die volksmoorde van 1994 nie die Hutu's se eerste probeerslag was om 

die Tutsi's uit te roei nie. In 1959 is die Tutsi-koning, Kigeri V, tesame met tienduisende Tutsi's 

geforseer om na Uganda te vlug as gevolg van ŉ Hutu-rewolusie. Hierna, in 1961 is die land ŉ 

republiek verklaar en in 1962 het Rwanda onafhanklik geword, met die eerste Hutu-president. In 1963 

is ongeveer 20 000 Tutsi's doodgemaak ná 'n inval deur Tutsi-rebelle uit Burundi. Hierdie aanvalle, 

onder andere segregasie, het voortgeduur tot en met die 1980's en vroeë 1990's toe daar ŉ 

koalisieregering tussen die RPF en die Hutu-regering gevorm is.  
11 Die Interahamwe is 'n paramilitêre Hutu-organisasie, destyds verbonde aan die regerende party 

van Rwanda, die MRND (Mouvement Revolutionaire National pour le Developpement), ’n Franse 

afkorting vir die Nasionale Republikeinse Beweging vir Demokrasie en Ontwikkeling. Die burgermag 

het die steun van die Hutu-geleide regering gehad en was grootliks verantwoordelik vir die Rwandese 

volksmoord. Die naam Interahamwe kan vertaal word as diegene wat saamwerk of losweg as 

diegene wat saam veg. Die regering het tot en met 1978 byna heeltemal in militêre hande gebly, tot 'n 

nuwe grondwet in 'n referendum goedgekeur is.  
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 Ek was duidelik die enigste een wat onbewus was daarvan dat ons president, 

Juvénal Habyarimana12, se vliegtuig op hierdie dag, Woensdag, 6 April 1994, sopas 

afgeskiet is deur twee missiele.   

My hart het baie vinnig begin klop en ek het ŉ groot begeerte gehad om net 

met iemand te praat. Ek het na my linkerste buurman gedraai, wat nog nie een keer 

sy mond oopgemaak het nie. Hy het ŉ jong dogtertjie van vyf of ses op sy skoot 

gehad. Sy was pragtig met haar rokkie vol bloedrooi blomme. Die man het saggies 

gehuil. Is dit Habyarimana se dood wat hom so hartseer gemaak het? Dit is nie 

onmoontlik nie, maar dan weer, dit sou my verbaas. Mense huil nie sommer oor 

hulle president tensy die televisiespanne daar is om hulle af te neem nie. Dis waar 

dat hierdie Afrika-presidente vir die mense baie moeilikheid gee; hulle moenie hulself 

flous nie. Dit maak baie sin. Nietemin, die onbekende man het my diep geraak. 

Terwyl hy homself tevergeefs forseer het om sy trane in te hou, het die klein 

dogtertjie met hom gespeel – ŉ veertjie in sy oor gedruk – en haar duidelike klein 

laggie het deur die bus weergalm. Nes ons verby die apteek is (ek dink die naam is 

Good Samaritan), het die bestuurder skielik regs gedraai en somber aangekondig, 

terwyl hy tot stilstand kom:  

 "Almal klim hier af." 

 "Wat van my bagasie?" protesteer ŉ vrou wat ŉ swaar mandjie langs haar 

gehad het.  

 "Motor is gebreek," sê die bestuurder kortaf. 

 Ek het vir hom geskree hy is vuilgoed, maar hy het net aanhou voor hom 

uitstaar. Hy het deur sy tande gelieg. Daarna het hy met sy leerlingjokkie gepraat en 

skoorvoetend uitgespoeg:  

 "Ooi, gee vir hulle hul geld terug." 

 Hy was al van net na die insident by Radio Rwanda af dodelik angstig, en het 

heelmoontlik gedink dat die maklikste ding sal wees om net huis toe te gaan. Die 

garde présidentielle en die gendarmerie13 was oral te sien met hulle karre en 

flitsende ligte en die geloei van hulle sirenes. Dit was soos ŉ stad onder beleg.  

 Ek moes drie kilometer te voet aflê om terug te kom by my huis in 

Nyakabanda. Groepe jongmense het rondgewoel en die groot strate en ingange na 

elke buurt geblokkeer met boomstompe, bande, klippe en uitgebrande motors. ŉ 

                                                           

12Juvénal Habyarimana was die derde president van die republiek van Rwanda. Hy was 'n Hutu en 'n 

diktator. Op 5 Julie 1973 het Habyarimana, terwyl hy as Weermaghoof gedien het, mag bekom deur 

middel van 'n staatsgreep teen die voormalige president, Gregorire Kayibanda (sien voetnoot nommer 

20). Habyarimana is verkies as president vir 'n termyn van vyf jaar. Hy is in 1983 en 1988 herverkies 

in enkelkandidaatverkiesings. 
13 Die Franse woord vir polisiemag. 
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Mens kon ook gewone blokkades sien wat gemaak is van eenvoudige ysterhekke. 

Hulle het dinge met erns gedoen, met onheilspellende konsentrasie en sonder om ŉ 

te groot ophef te maak, belig deur die skynsels van hulle flitse. Soms het hulle vurig 

gestry oor die plasing van 'n barrikade. Hulle leier sou vinnig ŉ verskyning maak om 

bevele uit te deel en almal sou weer aan die werk spring.  

Ten spyte van hoe laat dit was, het Séraphine vir my by die deur van die huis 

gewag, met 'n erns op haar gesig. 

 "Waar is die kinders?" vra ek. 

 "Net Pierrot14 is nog weg." 

 Alweer hy. Daar was nog altyd probleme met die loskop Jean-Pierre. 

 "Ek gaan hom soek." 

 "Waar?" vra Séraphine. "Die radio het sopas aangekondig dat almal by die 

huis moet bly." 

 Dit het geen sin gemaak nie. Ek kon nie toelaat dat my twaalfjarige seun die 

nag weg van die huis af deurbring op ŉ tyd soos hierdie nie. Enige een wat Rwanda 

ken, sou weet dat verskriklike dinge gaan gebeur. 

 "En is alles reg hier?" het ek gevra en na die huis se kant toe gewys met my 

ken. 

 Ons het hierdie twee geboue met Hutu-familie gedeel. Hulle was bedagsaam, 

maar hulle seun, ŉ fanatiese Interahamwe-burgersoldaat, was gereeld onbeskof met 

ons. Eendag het ek hom gevang waar hy besig was om deur ons goed krap. Ek het 

die deur toegemaak en gesê: "Verdedig jouself, seun." Hy hou daarvan om te maak 

asof hy taai is, om die meisies in die buurt te beïndruk, maar hy weet nie hoe om te 

baklei nie. Hy het ŉ pakslae gekry wat hy nooit sal vergeet nie. In elk geval, ek glo hy 

sal dit definitief herroep gedurende hierdie laaste ure. Ja, die tyd het aangebreek vir 

hulle om af te reken met ons oor al daardie klein dingetjies. Elke Interahamwe-lid het 

seker sy lysie Tutsi-vriende om van ontslae te raak.  

 "Die bure?" Hulle het nog nie ŉ woord met my gepraat die hele aand nie," het 

Séraphine gesê.  

 "En ons jong imbesiel, is hy daar?" 

 "Moenie skree nie, Michel, asseblief. Hy het verdwyn." 

 My raaiskoot was dat hy saam met die ander was, besig om barrikades by al 

die kruispaaie in die stad op te sit.  

Séraphine wou iets sê, maar sy het haar woorde gesluk. Die situasie het al 

hoe duideliker geword, maar ek wou haar nie meer bekommerd maak nie.  

                                                           

14 In Frans dien die naam Pierrot ŉ verkleiningsvorm van die naam Jean-Pierre. Dit word gebruik om 

aan te dui dat daar van ŉ jong kind gepraat word, of as ŉ troetelnaam. 
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 "Moenie bekommer nie, Séra, die hele wêreld hou hulle dop, hulle sal niks 

kan doen nie." 

 "Dink jy so?" 

 "Natuurlik." 

 Diep in my binneste het ek geweet dat ek verkeerd was. Die Wêreldbeker sou 

amper begin in die VSA. Die planeet het nie in enige iets anders belanggestel nie. In 

elk geval sal dit wat in Rwanda gebeur altyd dieselfde storie wees van swartmense 

wat mekaar aanval. Selfs die mense in Afrika sou tydens halftyd van elke wedstryd 

sê: "Hulle stel ons in die verleentheid, hulle moet ophou om mekaar só uit te moor." 

Dan sal hulle aangaan met iets anders: "Het julle Kluivert se akrobatiese veeg 

gesien?" Wat ek probeer sê is nie ŉ beskuldiging nie. Ek het self baie tonele op die 

televisie gesien wat moeilik was om te aanskou. Ouens in oorpakke en maskers wat 

lyke uit ŉ massagraf trek. Pasgebore babas wat hulle laggend in broodoonde ingooi. 

Jong vroue wat hulle kele met olie smeer voor hulle gaan slaap in die aand. "Op 

hierdie manier," sê hulle, "sal die lemme van die keelafsnyers se messe nie so 

seermaak wanneer hulle kom nie." Hierdie dinge het my gekwel, sonder dat ek 

werklik betrokke voel. Ek het nie besef die slagoffers skree so hard sodat ek en 

duisende ander mense op aarde hulle moet hoor en alles in ons vermoë moet 

probeer doen om hulle lyding te beëindig nie. Dit het altyd so ver weg gebeur, in 

lande aan die ander kant van die wêreld. Maar, tydens hierdie eerste dae van April 

1994 was die land aan die ander kant van die wêreld myne.  

My gesprek met Séraphine het in die straat plaasgevind. 

 "Gaan vir ŉ paar minute in," het sy vir my gesê. "Die kinders sal bly wees om 

jou te sien."  

 "Is hulle nog nie in die bed nie? Dis elfuur in die aand." 

 "Die maitre15 het gesê daar sal nie more enige klasse wees nie. So…" 

 "OK, ek sal hulle ŉ bietjie gaan terg." 

 Ek het toe besef dat ons huis ons nou skielik bang maak. Ek het ingegaan. 

Ons bure se vensterluike was bottoe verseël. Hulle het na Radio Mille Collines16 

                                                           

15 Die Franse woord vir onderwyser. 
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geluister, die stasie wat nou reeds vir etlike maande lank waansinnige oproepe om 

te moor uitgesaai het. Dit was nuut. Tot nou toe het hulle net in geheim na daardie 

simpel uitsendings geluister. Ek het die kinders in die sitkamer gekry. Terwyl ek met 

hulle gespeel het, het ek die man wat in stilte op die bus gehuil het, onthou. Daarna 

het ek opgespring om na Jean-Pierre te gaan soek. Ek wou ook by die winkel 

omgaan om ŉ paar waardevolle items, wat mense aan my toevertrou het, te gaan 

bêre. Die plundery kon enige oomblik begin. Plundery, en een- of tweeduisend dood 

– dit sou amper die laaste euwel wees. Ek oordryf nie. Hierdie land is al vir baie lank 

heeltemal mal. In elk geval, hierdie keer het die moordenaars die perfekte 

verskoning gehad: die dood van die president. Ek het nie gewaag om te hoop dat 

hulle tevrede sou wees met net geringe bloedstorting nie.  

 

  

 

 

 

 

 

 
                                                                                                                                                                                     

16 "Radio Télévision Libre des Mille Collines" (RTLM) was 'n Rwandese radiostasie wat vanaf 8 Julie 

1993 tot 31 Julie 1994 uitgesaai het. Dit het tydens die April-Julie 1994 Rwandese volksmoord 'n 

belangrike rol gespeel. Die stasie se naam is Frans vir Vrye Radio en Televisie van die Duisende 

Heuwels, wat voortgespruit het uit die beskrywing van Rwanda as die Land van 'n Duisend Heuwels. 

Dit het steun gekry van die regering-beheerde Radio Rwanda, wat aanvanklik toegelaat het dat RTLM 

hulle toerusting gebruik. ’n Groot persentasie van die algemene bevolking het na die stasie geluister, 

wat rassistiese propaganda teen Tutsi's, gematigde Hutu's, Belge en die Verenigde Nasies versprei 

het. Dit word algemeen erken deur baie Rwandese burgers (asook deur die VN se 

oorlogsmisdadetribunaal) dat die radiostasie ŉ belangrike rol gespeel in die skep van die atmosfeer 

van gelaaide rassespanning wat die volksmoord aangedryf het. 
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 Faustin Gasana 

 

 Ek het langs die bestuurder gaan sit. Hy het die enjin aangeskakel en op sy 

gewone, droë manier gesê: 

 "Waarheen, chef17?" 

 "Ons sal by die huis stop, Danny. Die ou man is angstig om met my te praat." 

 Hy trek weg in ŉ stofwolk. Gewoonlik is die verkeer baie druk in hierdie deel 

van Kibungo18. Vanmiddag is die strate verlate. Die inwoners is al vir twee dae 

verplig om tuis te bly. Die enigste mense wat rondbeweeg is sekuriteitsmagte en die 

lede van die Interahamwe-burgermag, waarvan ek deel is. Ek voel ŉ gedempte 

opgewondenheid aan van Danny af. Ek het hom nog niks daaroor vertel nie, maar hy 

weet dat baie belangrike gebeure gaan plaasvind. Dis nou al 24 uur dat hy my 

rondry van een vergadering na die ander. Laasnag moes ek trouens vir hom sê om 

huis toe te gaan sonder my, want dit was duidelik dat my vergadering met die 

préfets19 en bourgmestres20 nie voor sonop sou eindig nie.  

Ek stoot die deur van die huis oop. My suster, Hortense, braai plantains21 in 

die buitelugkombuis, aan die linkerkant van die ingang.  

 "Hallo, kleinsus." 

 Sy kom na my toe en fluister vrolik in my oor, met die kyk van ŉ 

samesweerder: "Gaan sien vinnig die ou man, maar, ek waarsku jou; hy is kwaad vir 

jou." 

 "Ek was baie besig. Kan hy dit nie verstaan nie?" 

 "Jy ken hom. Hy sê jy is ŉ slegte seun." 

                                                           

17 ‘n Franse woord wat baas beteken. 
18 Kibungo is 'n Rwandese dorp. Dit is die politieke, administratiewe en kommersiële hoofstad van die 

Ngoma-distrik, in die suidooste van Rwanda. 
19 Die “préfet”, of prefek in Afrikaans, is 'n amptenaar wat deur die staat in 'n bepaalde jurisdiksie 

gestuur word, met 'n voorheen gedefinieerde delegering van mag. Hy is in sommige lande 'n verkose 

verteenwoordiger. 
20 Die “bourgmestre”, of burgemeester in Afrikaans, is die uitvoerende gesag op die munisipale vlak.  
21 Die term "plantains" is die Franse uitdrukking vir wat in Afrikaans as meelpiesangs bekend staan. 

Die term "plantain" word losweg toegepas op enige piesangkultivar wat geëet word wanneer dit 

gekook is. Daar is geen formele botaniese verskil tussen piesangs en meelpiesangs nie. Ryp 

meelpiesangs kan rou geëet word, aangesien die stysels na suikers omgeskakel word terwyl hulle ryp 

word. Aangesien hulle die hele jaar vrugte dra, is meelpiesangs ŉ betroubare heeltydse 

stapelvoedsel, veral in ontwikkelende lande met onvoldoende voedselopslag, bewaring en 

vervoertegnologie. In Afrika bied plantains en piesangs meer as 25 persent van die 

koolhidraatvereistes vir meer as 70 miljoen mense. 
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 Nes sy my stem hoor, kom Mère22 uit die ou man se kamer uit. Ons loop in 

mekaar vas in die binnehof. Sy dra ŉ klein skinkbord in een hand. Stukkies watte 

dryf op ŉ mengsel etter, bloed en ontsmettingsmiddel. 

 "Ek het sopas sy verbande geruil," sê sy. 

 "Word die seerplek op sy arm darem al gesond?" 

 Mère bly vir ŉ oomblik stil. Sy praat nie baie nie en miskien wil sy nie 

antwoord nie. Uiteindelik skud sy haar kop: nee. 

 "Kom," sê ek, "ons gaan hom dwing om ŉ dokter te laat kom." 

 "Hy het my uit sy kamer gejaag. Hy sê julle mans moet praat." 

 Ek kyk af. Die ou man was nog altyd baie hard op haar. Nietemin, selfs al kry 

sy swaar as gevolg daarvan, wys sy dit nooit.  

Nadat ek die gordyn kant toe getrek het, moet ek vir ŉ paar sekondes op die 

drumpel wag, net lank genoeg dat my oë kan aanpas by die donkerte van die kamer. 

Soos alle oumense se kamers is hierdie een oorlaai met nuttelose goed wat dit selfs 

meer beknop en bedompig maak. Twee foto's is teen die muur geplak, net bokant 

die kopstuk. In een van hulle skud Grégoire Kayibanda23, die eerste president van 

Rwanda, hande met Koning Baudouin24 van België. Kayibanda lyk baie trots op sy 

belewing van hierdie historiese oomblik en die Belgiese koning, met wit handskoene, 

lyk effens afgetrokke en afwysend. Die ander is die amptelike portret van generaal-

majoor Juvénal Habyarimana. Dieselfde man wat pas vermoor is deur ons vyande. 

Hy glimlag en sy oë sprankel van intelligensie.  

 My pa sit in die middel van die bed. Die transistorradio langs hom saai 

begrafnismusiek uit. Sy oë kan skaars nog sien, maar hy voel my teenwoordigheid 

aan en hou albei sy hande na my uit. Ek vat hulle, terwyl ek probeer om om dit nie 

weer te laat pyn nie. ŉ Gelerige vloeistof sypel deur die wit verband wat om sy 

linkerarm gebind is. Dit stink ŉ bietjie. Hy was ŉ paar jaar gelede so sterk, en nou is 

hy swak, skraal en half inmekaargetrek. Hy skakel die radio af en laat my op die bed 

sit, amper heeltemal teenaan hom. Ek is geraak deur sy gebaar van liefdevolle 

betrokkenheid.  

 Hy vra my dadelik:  

                                                           

22 Die Franse uitdrukking vir ma of moeder.  
23 Grégoire Kayibanda was die tweede president van Rwanda, maar die eerste een wat eintlik verkies 

is. Hy het Rwanda se stryd vir onafhanklikheid van België gelei, en die Tutsi-monargie vervang met 'n 

republikeinse regeringsvorm. Hy het Hutu-meerderheidsmag aangevoer. Hy het die politieke party 

Parmehutu (Parti du Mouvement de l'Emancipation Hutu, Hutu-bevrydingsbewegingparty) gestig (sien 

voetnoot 38). Hy is verkies as president op 26 Oktober 1961 en was aan bewind tot 5 Julie 1973. 
24 Baudouin (7 September 1930 – 31 Julie 1993) het vanaf 1951 tot sy dood in 1993 as die vyfde 

Belgiese koning regeer. Hy was die laaste Belgiese koning wat oor die Kongo geheers het. 
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"Dink daardie mense ons is ware mans, of vroue?" 

 Sonder om vir my tyd te gee om te antwoord, voeg hy by dat “hulle” hierdie 

keer "te ver gegaan het". Politiek is nog altyd sy gunsteling gespreksonderwerp, 

maar ek het hom nog nooit die woord "Tutsi" hoor sê nie. Hy noem hulle altyd net 

"hulle" of "Inyenzi"25, letterlik “die kakkerlakke”.  

 "Ons sal hulle leer om ons te respekteer," sê ek nadat ek ’n oomblik nagedink 

het. "Ons is gereed."  

 "Ek weet jy doen goeie dinge vir jou land. Vriende het my kom gelukwens. Ek 

is baie in my skik met jou." 

 "Ja, ek het goeie werk gedoen. Ek weet. Ons het die situasie mooi onder 

beheer in die berge en in al die groot stede van die land, maar in die noorde sal dit 

moeiliker wees."  

 "As gevolg van die guerrillas wat in Mulindi26 gebaseer is?" 

 "Ja. Ons het gehoor dat hulle al van Vrydag af besig is om in te beweeg op 

pad na Kigali27." 

 "Dis wat daar vir my ook gesê is." 

 "Jy is beslis goed ingelig," sê ek met ŉ glimlag. 

 Hy is gevlei en glimlag ook, maar toe word hy skielik weer ernstig:  

"Julle mag nie misluk nie." 

 Sy kommentaar maak my ongemaklik. Hy is immers reg. Ten spyte van sy 

fisiese afgeleefdheid, het die ou man steeds ŉ baie skerp brein. Dis waar – as ons 

nie suksesvol is daarin om al die Tutsi's uit te roei nie, sal ons soos die skurke in 

hierdie verhaal lyk. Hulle sal hul goedgekomponeerde klaagliedere vir die wêreld 

opdis en dit sal ons sake geweldig kompliseer. Selfs diegene tussen ons met die 

minste motivering, weet: na die eerste panga-hou val, moet ons dit deursien tot die 

bitter einde toe.  

"Ek weet nie, Père28. Ek kan wel vir jou sê dat dit nie maklik gaan wees om 

die oorlog teen die RPF29 saam met alles anders te bestuur nie." 

                                                           

25 "Inyenzi" is ŉ Kinyarwandese woord wat kakkerlak beteken. Kinyarwandees is een van die drie 

amptelike tale van Rwanda (saam met Engels en Frans) en word deur feitlik die hele inheemse 

bevolking gepraat. Die woord het ŉ rassediskriminerende implikasie vir die Tutsi-bevolking van 

Rwanda gehad, baie soos die Afrikaanse woord kaffer gedurende apartheid gebruik is. 
26 Mulindi is 'n dorp in die Gicumbi-distrik in die Noorde van Rwanda. President Paul Kagame het die 

Rwandese Patriotiese Front gedurende die Rwandese Burgeroorlog gelei vanaf Mulindi tussen 1990 

en 1994. 
27 Kigali, die hoofstad en grootste stad van Rwanda. Dit is byna in die middel van die land. Dit is 

Rwanda se ekonomiese, kulturele en vervoersmiddelpunt. Die stad bevat die hoofkwartier en kantore 

van die president van Rwanda, asook die regeringsministeries. 



 

 

65 | P a g e  

An Illustration of the Potential of Translation to Effect Cultural Learning  
MA Applied Language Studies (Coursework) 

©University of Pretoria 2017 

 

 "Alles anders?" vra hy weer met ŉ veragtende houding. "Moenie begin met 

skaamte oor wat die toekoms alles vir jou inhou nie."  

 Ek kry die onaangename indruk – en dit maak seer – dat hy in my toewyding 

twyfel. Ek is meer teleurgesteld as beledig, omdat ek openlik met hom wil praat.  

Toe hy skree kry ek ŉ walm van sy slegte asem in my gesig. Ek koes ŉ bietjie.  

 Ek herhaal: "Dit gaan moeilik wees." 

 "Hoe goed ken jy die storie van hierdie guerrillas van die Inyenzi Rwanda 

Patriotiese Front?" 

 Dis die tipe vraag wat hy altyd vra wanneer hy op pad is om een van sy 

verskeie staaltjies te vertel.  

 "Ek het ŉ paar dinge oor die RPF geleer," antwoord ek versigtig. 

 "En weet jy hoe hulle leier net-net aan die dood ontsnap het in 1961?" 

 "Nee," sê ek en deins weer terug. 

 Ek vind dit moeiliker en moeiliker om sy slegte asem uit te staan. Toegegee, 

dit gaan ook nie goed met sy maag nie. Sy ingewande gee al vir hom moeilikheid 

vandat hy laasjaar vir drie weke lank by ons familie in Cyangugu30 gebly het. 

 "Wel, dit was by Gitarama31, waar ons Hutu's die sterkste was. Terwyl ons 

mense besig was om te plunder en verkrag, het ŉ vierjarige kind en sy ouers gewag 

                                                                                                                                                                                     

28 Die Franse woord vir pa/vader. 
29 Die RPF is die Rwandese Patriotiese Front. Tydens die Rwandese Burgeroorlog in 1992 het die 

RPF deur middel van guerrilla-aanvalle baie van die noorde van die land oorwin, met Paul Kagame 

aan die hoof van die Front. Onderhandelinge tussen die RPF en die Rwandese regering het gelei tot 

die ondertekening van die Arusha-ooreenkomste in 1993, wat veroorsaak het dat RPF-personeel en 

ander vlugtelinge toegelaat is om terug te keer na die land. Die wapenstilstand het op 6 April 1994 

geëindig toe die vliegtuig van president Juvénal Habyarimana naby die Kigali-lughawe afgeskiet is. 

Dit is nog onbekend wie die aanval geloods het. Dit was die katalisator vir die Rwandese volksmoord. 

Die Tutsi-RPF het in hul aanval weer metodies begin beheer neem oor die land deur die regering se 

toevoerroetes af te sny en voordeel te trek uit die verswakkende sosiale orde. Die RPF-oorwinning 

het plaasgevind toe Kigali op 4 Julie en die res van die land op 18 Julie verower is. Die RPF se 

Pasteur Bizimungu is as president van Rwanda aangewys, met Kagame as vise-president. Die RPF 

is verdeel in 'n politieke afdeling wat die RPF-naam behou het en 'n militêre afdeling, die Rwandese 

Patriotiese Weermag (nou die Rwandese Weermag), gestig. In Februarie 1998 is Kagame verkies as 

president van die RPF en het hy in Maart 2000 die nasionale president geword. ŉ RPF-

koalisieregering is vandag nog aan die hoof van die land, met Paul Kagame as president. 
30 Cyangugu (voorheen Shangugu) is die hoofstad van die Rusizi-distrik in die westelike provinsie van 

Rwanda. Die stad lê aan die suidelike punt van die Kivu-meer. 
31 Muhanga (voormalig Gitarama, hernoem in 2006) is 'n stad in Rwanda, in die Muhanga-distrik in die 

suidelike provinsie. Dit is ongeveer 45 kilometer suidwes van Kigali. Gedurende die 1994-Rwandese 

volksmoord was Gitarama die setel van die voorlopige regering. 
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vir ŉ kar om te kan vlug na Mutara32. Skielik het ons mense die Inyenzi-familie 

gesien hardloop om in die kar te klim. Hulle het agter hulle aangehardloop, maar, dit 

was te laat. Dis hoe daardie imbesiele, sewe en dertig jaar gelede, die kind wat nou 

aan die hoof van die guerrillamagte is, laat wegkom het."  

 Eintlik ken ek die storie goed. Ek wil net nie die ou man van die vreugde 

ontneem om my daarvan te vertel nie. Ek kan selfs vir hom sê dat die insident op 

Nyarutovu Heuwel, in die Ntambwe-distrik, gebeur het. Ons het dit duisende kere by 

ons instrukteurs gehoor. Dis die voorbeeld wat hulle altyd gebruik het om vir ons te 

wys hoe gevaarlik dit kan wees om babas se lewens te spaar in ons werk. In elk 

geval, daar is baie verskillende weergawes hiervan. In een van die weergawes het 

die seuntjie blykbaar ons manne se harte versag en selfs laat lag deur hulle te 

belowe: "Ek sal nooit weer ŉ Tutsi wees nie." Hulle sê ook dat iemand die bestuurder 

probeer stop het, net toe die bus weggetrek het, maar die bestuurder het blykbaar 

geweier om sy tyd te mors op ŉ klein kindjie. Elke weergawe het sy eie aanhangers. 

Een van ons instrukteurs het grappe gemaak oor die feit dat die kind van Nyarutovu 

nie sy belofte nagekom het nie, net soos ŉ mens kon verwag van ŉ Inyenzi. 

Inteendeel, hy het ons gevaarlikste vyand geword en het ŉ bose plesier daaruit 

geput om soveel Hutu's moontlik te vermoor. Die instrukteur – sy naam was Léonard 

Majyambere – het almal in die verskillende range gevra watter afleiding ŉ goeie 

Interahamwe-man hieruit moet maak. Selfs die platjies het geweet wat die antwoord 

was. 

 "Die belangrikste ding," verklaar die ou man, "was nie om die kind dood te 

maak nie…" 

 Ek kyk stip na hom. Wat is sy punt? 

 "Was hulle veronderstel om hom te laat leef? Jy sê altyd dat ŉ dapper man 

dinge moet deursien tot die einde toe." 

 "Natuurlik," sê die ou man, "hulle moes hom geëlimineer het. Maar, die 

probleem sou nie eers ontstaan het as ons manne op hul taak gekonsentreer het in 

plaas daarvan om dronk te word en te plunder nie. Verduidelik dit mooi aan dié wat 

onder jou bevel is; daardie soort gedrag is ŉ mors van hulle tyd en energie.”  

Ek dink by myself dat die ou man geen sin van realiteit meer het nie.   

 "Natuurlik, Père. Ek gaan aandring op dissipline." 

 Hy kom dadelik agter dat ek nie sy raad ernstig opneem nie en net die 

gesprek wil vermy. Hy mis niks nie. Met ŉ bitter stemtoon, sê hy: 

 "Doen wat julle wil, maar van 1959 af maak ons al dieselfde foute." 

                                                           

32 Mutara is 'n beskermde gebied (reservaat) in die weste van Rwanda, wat meer as 20 000 km² dek. 
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 Dinge is besig om verkeerd te loop. Ek bly stil, maar dit vat meer om die ou 

man te ontmoedig. 

 "Jy het sekerlik gehoor van die Fransman wat al die wit Inyenzi gedurende 

hulle groot oorlog daar wou doodmaak…" 

 "Hy was ŉ Duitser." 

 "Wat was sy naam?" 

 Ek voel effens geïrriteerd. Ek het nog nooit daarvan gehou dat hy alewig vrae 

vra waarvan hy die antwoorde reeds weet nie.  

 "Hitler." 

 "Hitler wie?" hou hy aan en probeer oogkontak maak. 

 "Adolf. Adolf Hitler. Hulle het hom die Führer33 genoem," het ek bygevoeg, in 

afwagting op sy volgende vraag. 

 "So sê vir my: Het hy dit reggekry om al die wit Inyenzi uit te wis?" 

 Ek weier om saam te speel. Ek het genoeg gehad van hierdie storie. Al 

hierdie tyd gemors… Ek sê toe: 

 "Ons sal weer 'n ander keer daaroor gesels. Ek moet gaan." 

 Baie kwaad, skree hy: 

 "Daardie wit man was baie beter georganiseerd as julle, maar hy het misluk. 

Julle is net 'n klein aansitterige klomp idiote!" 

 Ek staan op.  

"Ek het werk wat vir my wag," sê ek, terwyl ek probeer om kalm te lyk. 

 "Jy is dikbek, nie waar nie? Hoe durf jy kwaad word vir jou pa?"  

 "Moenie kwaad wees nie. Ek moet gaan – ons begin vanaand hier in 

Kibungo." 

 Hy antwoord kalm:  

"Gaan weg. Julle is ŉ generasie van onbekwames." 

 Hy het sy stem verlaag om al die krag wat hy bymekaar kan skraap daarin te 

stoot, wat maak dat dit selfs erger klink. Ek hou van die ou man. Hy is my pa, maar 

hy is soos alle oumense wat wonderbaarlike oplossings vir die wêreld se probleme 

ontdek wanneer hulle op hulle doodsbed lê. Dinge is nie so eenvoudig nie. Ek het 

altyd geweet dat ek mense sou moes doodmaak of self sterf onder hulle houe, indien 

ek ŉ Interahamwe-burgersoldaat sou word. Dit was nog nooit vir my ŉ probleem nie. 

Ek het die geskiedenis van my land bestudeer en ek weet dat ons nooit met die 

Tutsi's sal kan saamleef nie. Nooit. Baie pligversuimers meen dis anders, maar ek 

glo dit nie. Ek gaan my werk behoorlik doen. Ek stem saam met die ou man: elke 

                                                           

33 “Führer” is 'n Duitse woord wat leier of gids beteken. As politieke titel is dit die meeste geassosieer 

met die Nazi-diktator, Adolf Hitler, wat die enigste persoon was wat die posisie van Führer beklee het. 
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keer wat jy beledigings uitdeel vir iemand wat binnekort gaan sterf, gee dit iemand 

anders die tyd om te ontsnap. Ek is nie so dom dat ek dit nie kan sien nie, maar hoe 

kry ek dit in my manne se koppe in? Hulle het aangesluit by die Interahamwe-

burgermag sodat hulle mans en vroue met meer mag as hulle kan laat bewe. Hulle 

kyk neer op die idee om al die Tutsi's dood te maak. Hulle sal nie omgee om party 

van hulle laat ontsnap vir die plesier van ewe bloedige toekomstige wraak nie. 

 Nes ek die ou man verlaat – hy kon homself nie eers verwerdig om die hand 

te neem wat ek na hom uitreik nie – begin snaakse idees my oorval. Net 'n klomp 

woorde waarvan die betekenis op daardie oomblik vir my onduidelik was. Om die 

ondenkbare te dink. My pa se vrot asem. ŉ Pa wat nie tot doodgaan kan kom nie. 

Wat altyd vloek en iemand uit sy huis jaag. En al daardie Tutsi’s wat wag om 

doodgemaak te word. Ek het nie gedink daar is so baie van hulle nie. Ek het die 

gevoel dat die hele planeet met Tutsi's oortrek is. Dat ons die enigste mense in die 

wêreld is wat nie Tutsi's is nie. Voorheen was dit so maklik om te skree, soos 

donderweer: "Tubatsembatsembe!"34 Ons moet hulle almal doodmaak! 

 In die binnehof sien ek en my suster en ŉ paar van die bure rondom my ma 

sit. Ek gaan sit op ŉ stoel en Louise bied vir my ŉ glas tee aan.  

Mère raas met haar. 

 "Sit ŉ bietjie kruisement daarin. Jy weet Faustin hou net van tee met 

kruisement in." 

 Ons praat hieroor en daaroor. Ek het mense nog nooit so opgewerk gesien 

nie. Tydens hierdie ure van onsekerheid is dit elkeen vir homself. Hulle wil meer 

daaroor weet, maar ek vermy enige toespeling op die gebeure. Die enigste een wat 

kalm bly is my ma. Weereens kan ek niks lees in haar gesig nie. Dis wat haar uniek 

maak in die wêreld. Niemand was al ooit in staat om in haar kop in te kom nie, maar, 

terselfdertyd is dit duidelik dat sy altyd aan baie dinge dink. Haar verstandelike krag 

is buitengewoon. Vandag is daar geen manier om te weet of sy saamstem met wat 

nou gaan gebeur, of nie. Miskien dink sy ons is almal monsters? Terwyl ek hieroor 

wonder, kyk my susters en my bure my aandagtig aan. Louise, die jongste een, is 

uitsonderlik trots omdat haar verloofde, Adrien, deel is van my groep. Ek het die 

gevoel dat ek ŉ antieke toneel herleef – uit die tye toe die moedigheid van die 

vegters verheerlik is voor die geveg. Om eerlik te wees, is ek van nature redelik 

teruggetrokke en dit alles pla my nogal. Ek gaan nie oorlog toe nie. Ek neem geen 

risiko's nie. In Kibungo, soos in die res van Rwanda, gaan ons net die Tutsi's teen 

                                                           

34 Hierdie is ŉ Kinyarwandese woord wat roei hulle uit of vernietig hulle beteken. Dit hou verband met 

die woord “Inyenzi” wat as benaming vir die Tutsi’s gedurende die volksmoorde gebruik is en die 

mentaliteit dat hulle as peste gesien is en uitgeroei moes word.  
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die barrikades laat aantree en hulle doodmaak. Elkeen op sy beurt. Baie van hulle 

skuil in kerke en publieke geboue. Hulle dink hulle sal daaruit kan kom, soos 

vantevore, in my pa se tyd. Dis die grootse fout wat hulle kan maak. Inteendeel, hulle 

maak die werk makliker vir ons. Om soveel weerlose mense te vermoor kan sekerlik 

probleme vir ons veroorsaak. Op die lang duur kan dit eentonig en moeisaam wees. 

Die ou man is verkeerd. Niemand sal ons manne kan keer om te drink, sing en dans 

om hulself die moed te gee vir hulle werk nie.  

 Ek dring daarop aan om te loop. Die emosionele groete gaan aan en aan. Die 

bure beveel my aan om versigtig te wees en my susters vind dit moeilik om hulle 

gevoelens weg te steek.  

Wat my ma betref – sy bly stil. Ons kyk mekaar glad nie in die oë nie.  

Ek weet nie watter een van ons die ander se blik vermy nie.  

Soos ek die deur van die motor oopmaak, sien ek koppe wat bokant die bure 

se huise se heinings uitloer. My nuwe maatskappy-Pajero moet baie mense in 

hierdie arm buurt waar ek gebore is, beïndruk. Dit is maklik om te raai uit hulle 

gretige blikke dat mense by hulself dink: "Hy het dit gemaak, ou Casimir Gatabazi se 

seun! Hy is nou regtig iemand, klein Faustin!" Ek sal nie skynheilig wees nie; ek hou 

daarvan. Dis altyd bedwelmend om die bewys van jou eie sukses in ander mense se 

oë te lees.  

 "Waarheen?" sê Danny weer. 

 Ek kyk na my horlosie. 

 "Miskien het ek genoeg tyd om vir Marie-Hélène ŉ soen te gaan gee voor ek 

terug gaan hoofkantoor toe, Danny. Ek weet nie wanneer ek haar weer gaan sien 

nie. Sy moet seker ook kwaad wees." 

 Danny glimlag met ŉ alwetende blik. 

 "Ah, Marie-Hélène… Daar is nou vir jou 'n goeie vrou!" 

 Hy sê dit om my tevrede te stel, want hy weet dat ek malverlief is op Marie-

Hélène. 

 "Ek’s jammer dat ek so lank hier gebly het, Danny. Ek het 'n baie eienaardige 

pa." 

 "Ag, Père. Hy is baie goed ook!" 

 Nou is ek seker dat hy nie ŉ woord daarvan bedoel nie. Danny weet alles van 

my pa se ondersoek na hom. Die ou man het hom – sonder enige rede hoegenaamd 

– daarvan verdink dat hy in die geheim ‘n Inyenzi was, aangestel deur ons RPF-

vyande om op ŉ vasgestelde tydstip van my ontslae te raak..  

 Vanaf brughoogte, op die Kibungo-markpad, herken die soldate van die garde 

présidentielle my. Ek waai vriendelik vir hulle sonder om te stop. Volgende ry ons 

verby die voorkant van die restaurant, Le Royal, en ek onthou dat ek sedert gister 

amper niks geëet het nie. Ek vra vir Danny om om te draai.  
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Die Royal is leeg. Alphonse Ngarambe, die Tutsi-eienaar, is besig om met 

twee van sy werknemers te praat. Hy is stil toe hy my sien inkom. Nadat ek hulle op 

die natuurlikste manier op aarde gegroet het, gaan sit ek naby die venster aan die 

agterkant. Dis my en Marie-Hélène se gunsteling plek. Alphonse ken my goed, maar 

onder omstandighede kan hy my nie regtig met dieselfde joviale vertroue verwelkom 

as op ander dae nie. Daar is skaars enige iets om te eet in sy kombuis, maar 

Alphonse doen baie moeite om vir my ŉ bietjie vis en kassawe35 te braai. Hy, soos 

so baie ander, beleef die mees vreesaanjaende oomblikke van sy lewe. Terwyl hy 

my bedien, bewe sy hele lyf. Ek maak asof ek verlore is in ŉ buitelandse modetydskif 

wat daar rondlê. Die poging wat Alphonse aanwend om sy vrees van my af weg te 

steek maak hom meer en meer onrustig. Hy wil my nie toelaat om te betaal nie, 

maar ek dring daarop aan. Dan sit hy daardie kreupel glimlag aan wat ek – ek moet 

erken – effe steurend vind. Ek loop haastig by die restaurant uit.  

 Ek stop by Marie-Hélène. Sy maak nie ŉ ophef nie. Inteendeel, sy verstaan 

baie goed, sê sy, dat die land ŉ beslissende oomblik beleef. Sy verwys net na die 

verhale van verkragting. Dis waar dat hulle baie daarvan praat. Die jongstes is baie 

opgewonde oor die idee dat hulle sal kan seks hê met jong vroue net wanneer hulle 

wil, net so. Hulle is nog altyd geleer dat die pad na intimiteit met ŉ vrou lank, 

kompleks en dikwels ontmoedigend is. Hulle ontdek nou, met groot vreugde, dat 

dinge baie vinnig kan verander. Marie-Hélène wil nie hê dat ek daarby betrokke moet 

raak nie. Ek belowe haar, maar nie sonder om te dink "aan elkeen sy eie probleme" 

nie. 

 Terug by die hoofkantoor word ek verwelkom deur my manne se vreugdevolle 

toejuiging.  

Ons maak seker dat ons wag staan tot baie laat. Anders as wat ek vir my pa 

gesê het, begin die ernstige besigheid eers more vir ons. Ons sal die hele nag lank 

met ons pangas speel, soos swaarde, op die kreet van "Tubatsembatsembe!" Die 

spel behels dat ons ons pangas oplig in die lug en hulle een teen die ander skuur. 

Dis pret, al die geraas en al die vonke, en ons maak die lemme boonop skerp. Ten 

minste is dit wat my manne glo. Ek is nie heeltemal so seker daarvan nie, maar ek 

laat hulle maar begaan.  

 

 
                                                           

35 Kassawe is 'n bosagtige plant. Dit word al gemeen gekweek as 'n jaarlikse oes in tropiese en 

subtropiese gebiede vir sy eetbare styselwortel, 'n belangrike bron van koolhidrate. Kassawe is 'n 

belangrike stapelvoedsel in die ontwikkelende wêreld, wat 'n basiese dieet bied aan meer as 'n 

halfmiljard mense. Dit is een van die droogteverdraagsaamste gewasse, wat op marginale gronde 

groei. Boere verkies dikwels die bittere rasse omdat hulle plae, diere en diewe afweer. 
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Jessica 

 

 "Hulle is so versot op mekaar, daardie twee. En nou forseer die gebeure hulle 

alweer om hulle troudatum uit te stel!" 

 "Ah, Lucienne en haar copain36, Valence Ndimbati... Dis so hartseer," sê ek 

ingedagte. 

 ŉ Mens raak enige iets baie vinnig gewoond. In haar tuisdorp, Nyamata37, 

waar my vriendin, Theresa Mukandori38, toevlug soek, vind ons ŉ manier om voort te 

klets soos twee ou vroue. Sy stop en vra my skielik: 

 "Dink jy rêrig hulle gaan dit doen?" 

 Ek het geleer om te jok. 

 "Dis onmoontlik, Theresa. Hulle wil net die mense bang maak. Dit sal oor ŉ 

paar dae weer kalmeer." 

 Die idee dat sy van nou af enige oomblik deur enige iemand vermoor kan 

word was vir haar baie vreemd.  

Wat my aangaan, lei ek ŉ dubbellewe. Daar is dinge waaroor ek met niemand 

kan praat nie. Nie eers met Theresa nie. Byvoorbeeld, die boodskap, gedateer 8 

April 1994, wat ek sopas ontvang het van Bisesero39 af. Stéphane Nkubito, ons 

camarade40 in daardie distrik, het die boodskap ŉ paar ure terug geskryf net voor hy 

ontdek en geslag is. Dit blyk vir my dat hulle nie die tyd afgestaan het om hom te 

ondervra nie. Hulle het vermoed dat hy ŉ lid van die Rwanda Patriotiese Front was, 

                                                           

36 Die Franse word vir kêrel. Dit kan ook in sekere gevalle net vriend beteken. 
37 Nyamata is 'n dorp in suidoostelike Rwanda. Nyamata beteken letterlik plek van melk uit die twee 

Kinyarwandase woorde ny- en -amata. Die dorp is nou ook die tuiste van die Nyamata-

volksmoordgedenksentrum. Dit is geleë op die terrein waar die Katolieke Kerk van Nyamata Parochie 

tevore gestaan het en bevat die oorblyfsels van meer as 45 000 slagoffers van die volksmoord. Byna 

almal was Tutsi, insluitend meer as 10 000 wat in die kerk self vermoor is. 
38 Thérèse Mukandori is ‘n karakter wat werklik bestaan het. Sy het in April 1994 gesterf in die kerk 

waarby sy toevlug gesoek het in Nyamata, nadat sy herhaaldelik verkrag en gemartel is. Haar 

liggaam is voorheen uitgestal in die kerk waar sy oorlede is. Deur haar karakter in hierdie boek te 

gebruik, beklemtoon Diop hoe onskuldige mense verraai is tydens die volksmoorde en vermoor is in 

die plekke waarna hulle gelei is onder die voornemens dat dit ŉ plek van veiligheid vir hulle sal wees.  
39 Bisesero is waar die Tutsi-vegters tot die laaste toe weerstand gebied het. Die Franse troepe wat in 

die middel van die bloedbad na Bisesero gekom het, het geluister na die Tutsi's se pleidooie wat hulle 

versoek het om te bly en hulle te beskerm, maar hulle het die gebied vir drie dae verlaat, selfs terwyl 

die moordenaars in sig was, en het eers teruggekeer na byna al die vegters vermoor is. Meer as  

40 000 Tutsi's is in die Bisesero-omgewing vermoor. Daar is in Bisesero ŉ gedenksentrum – een van 

ses groot sentrums in Rwanda. Die ander is die Kigali Gedenksentrum, die Murambi Gedenksentrum, 

die Ntarama Volksmoordgedenksentrum en ander minder bekendes in Nyamata en Nyarubuye. 
40 Die Franse word vir strydgenoot. 



 

 

72 | P a g e  

An Illustration of the Potential of Translation to Effect Cultural Learning  
MA Applied Language Studies (Coursework) 

©University of Pretoria 2017 

 

wat vanuit Bisesero werk. Die brief van ons camarade wys presies hoe 

georganiseerd en toegewyd die moordenaars is. Hulle is werklik hierdie keer reg vir 

alles. 

 Stéphane het my ingelig dat Abel Mujawamarya, ŉ besigheidsman van Kigali, 

Donderdag 7 April 1994 aangekom het in Gisovu41 met twee geel vragmotors vol 

pangas. Hy het hulle laat aflaai by Oliver Bishirandora se huis. Laasgenoemde, wat 

ŉ smidsoond in sy werkswinkel het, het dadelik begin om die pangas skerp te maak. 

Oliver, 'n lid van Parmehutu/DRM42 was ook die burgemeester van Gisovu in die 

sewentigs, gedurende die tyd van president Kayibanda. Abel Mujawamarya het 

daarna ŉ vergadering gereël waarby hy pangas en handgranate aan die Hutu's 

uitgedeel het. Die Interahamwe het toe begin om die Tutsi's te terroriseer en het 

hulle daarvan te beskuldig dat hulle die geliefde president Habyarimana vermoor het. 

Hulle het begin deur die Tutsi's se huise te plunder en aan die brand te steek, en het 

toe sommige van hulle doodgemaak. Die Tutsi's het begin om uit hulle huise te vlug 

                                                           

41 ŉ Dorp in die westelike provinsie van Rwanda wat vandag hoofsaaklik uit teeplantasies bestaan. 
42 Die Hutu-bevrydingsbeweging, ook bekend as die Demokratiese Republikeinse Beweging (DRM) of 

Mouvement démocratique républicain (MDR) in Frans, was 'n politieke party in Rwanda en Burundi. 

Die beweging het die reg van die etniese meerderheid om te heers beklemtoon en het vir die Hutu’s 

die oppergesag oor Tutsi's verseker. Dit was die belangrikste party gedurende die Hutu-rewolusie van 

1959-61, wat daartoe gelei het dat Rwanda 'n onafhanklike republiek geword het en dat Hutu’s die 

Tutsi's as die regerende groep vervang het. Die party is in Junie 1957 deur Grégoire Kayibanda 

gestig as die Hutu Sosiale Beweging, 'n party van Hutu-nasionaliste wat geveg het vir die 

onafhanklikheid van die onderdrukte Hutu-meerderheid. Dit is op 25 September 1959 hernoem en het 

die plaaslike verkiesings in 1960 oorheers. Onder die Parmehutu-regering is daar ernstig teen Tutsi's 

gediskrimineer. Hulle is vervolg en herhaaldelik vermoor. 
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om skuiling by die paroisses43 van Mubaga44 en Kibingo45, sowel as by die 

Mugonero Hospitaal46 te gaan soek. Ander het verkies om na die berge te vlug.  

 Stéphane Nkubito het my gevra om ŉ nota te maak en die woord te versprei 

dat die inwoners van Bisesero, daardie sterk vegters, van plan is om terug te baklei. 

Vanaf 1959 het hulle elke keer wat daar massamoorde was hulself georganiseer en 

dit ten minste reggekry om hulle aanvallers terug te dryf. Soms het hulle dit reggekry 

om hulle gesteelde diere terug te kry deur middel van dapper, waaghalsige 

strafekspedisies. Dis hoekom hulle reputasie van onoorwinlikheid regoor Rwanda 

versprei is, het Stéphane bygevoeg. Vlugtelinge stroom in van oral af, maar tussen 

die lyne van sy brief was Stéphane se vrees duidelik: volgens sy bronne was die 

regering van plan om ŉ einde te bring aan die mite van die onoorwinlikheid van die 

Abasero, die noemnaam vir die Tutsi's van die Bisesero-streek. Die weermag sal die 

meeste van die werk doen en die Interahamwe-burgermag sal versterkings stuur van 

Gisenyi47 en ander dorpe af, waar die massamoorde vinniger as op ander plekke 

verby sal wees, as gevolg van die relatief klein hoeveelheid Tutsi's in hulle areas.  

 Ek lees en herlees Stéphane se boodskap. Aan die onderkant van die bladsy 

is daar ŉ klein tekenprentjie met die volgende byskrif: 

 "Jessica Kamanzi en train de faire le signe de la victoire48." 

 Jessica Kamanzi, dis ek. Ek glimlag terwyl ek kyk na my twee vingers wat 

triomfantlik opgehou word in die lug. O ja, oorwinning is seker. Ek het nog nooit 

daarin getwyfel nie, nie eers vir een oomblik nie. Maar, dit gaan so bitter wees… 

                                                           

43 Die Franse uitdrukking wat die kerk van die gemeente beteken. Die woord dui 'n spesifieke 

geografiese gebied aan wat aan die kerk behoort, die grondgebied van die gemeente, en verwys ook 

na 'n groep mense wat in hierdie gebied woon en die gemeente se gemeenskap vorm. 
44 Mubuga is geleë in die westelike provinsie van Rwanda. Die westelike provinsie se hoofstad, 

Kibuye, is ongeveer 8,7 km vanaf Mubuga (in ŉ reguit lyn). Die afstand van Mubuga na Rwanda se 

hoofstad Kigali is ongeveer 85 km. 
45 Kibingo (Kibungo) is 'n dorp in die Republiek van Rwanda. Dit is die politieke, administratiewe en 

kommersiële hoofstad van die Ngoma-distrik. 
46 Die Mugonero Hospitaal is geleë in die heuwels met ŉ uitsig op die groot Kivu-meer, 33km buite 

Kibye. Dit is ŉ Sewendedag-Adventistegemeenskap met ŉ kerk en ŉ hospitaal. Volgens joernaliste en 

menseregte-ondersoekers het die pastoor, Elizaphan Ntakirutimana, 'n Hutu en destydse president 

van die Sewendedag-Adventistekerk in die Kibuye-streek, die Tutsi-lede van sy gemeente sowel as 

ander versoek om skuiling in die Mugonero-adventistegemeente te neem. Oorlewendes sê egter dat 

enige hoop van veilihgeid by Mugonero gou verdwyn het. Op 'n enkele dag is byna al die 3000 Tutsi's 

wat by die Adventiste-sending bymekaar gekom het uitgewis en sowat 2 000 in die kerkgebou self 

doodgemaak. 
47 Gisenyi is 'n stad in Rubavu-distrik in Rwanda se westelike provinsie. Tydens die Rwandese 

volksmoord was die voorlopige regering in hierdie stad gevestig.  
48 Jessica Kamanzi wat die oorwinningsteken wys. 
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 Ek sou mal wees daaroor om die prentjie ter nagedagtenis aan Stéphane 

Nkubito te hou. Ek besluit uiteindelik om dit op te gee: my camarade het vermoed 

dat hy dopgehou word. Ek skeur die boodskap in stukkies op.  

Theresa vat aan my arm: 

 "Dis hier," sê sy met ŉ gedempte stem. 

 Ons is in die buurt van die gemeenskapskerk van Nyamata, reg naby die 

woning van die Salesiaanse Vaders49 wat volgens die mense oorspronklik van 

Brasilië afkomstig is. Agter die dik bloekom-en-akasia-gordyn kan ons sien hoe 

mense by die honderde in die kerk instroom. 

 "Ek gaan," sê Theresa. "Jy beter saam met my kom, Jessica." 

 Ek dink presies die teenoorgestelde. Die vegters saam met wie ek in Kigali 

ingekom het, het uitgevind dat toekomstige slagoffers aangemoedig word om 

skuiling by die kerke te gaan soek, sodat hulle daar uitgewis kan word, maar, ek het 

geen ander voorstelle vir Theresa nie. 

 "Sterkte," sê ek, sonder om haar in die oë te kyk.  

 Ons was veronderstel om na Lucienne se troue toe te gaan die volgende 

Saterdag. Sy het dik, wonderlike vlegsels op haar kop.  

 "Jessie, hulle sal nooit in staat wees om enige iets te doen as hulle weet dat 

God hulle kan sien nie." 

 Ek druk haar teen my vas sonder om te antwoord.  

Op pad terug is alles rustig.  

Die weer is gematig in Kigali. Die strate is verlate en lyk skielik breër. Ek kom 

agter dat ek so half onbewustelik – soos elkeen van ons, seker –  ŉ paar 

verwysingspunte in die stad het. ŉ Boutique50 op die straathoek. 

Motorfietsherstelplekke in die omgewing van ŉ Petrorwanda-vulstasie. Sulke klein 

dingetjies. Vandat die nuus van die sluipmoord op die president gebreek het, het al 

                                                           

49 Die Salesiane van Don Bosco is 'n Rooms-Katolieke godsdiensinstituut wat in die laat negentiende 

eeu deur die Italiaanse priester, St. Giovanni, gestig is om arm kinders tydens die Industriële 

Revolusie te help. Die Salesiane se handves beskryf die samelewing se missie as: "Die Christelike 

volmaaktheid van sy medewerkers, verkry deur die uitoefening van geestelike en korporatiewe werke 

van liefde vir die jongmense, veral die armes, en die opvoeding van seuns na die priesterdom." 
50 Die Franse uitdrukking vir klien winkeltjie. 
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hierdie tableaux vivants51verdwyn van die toneel af. Onder die min mense wat dit af 

en toe waag om hul huise te verlaat, is buitelanders, of, natuurlik – Hutu's. Of 

diegene wie se ID's sê dat hulle is. Soos in my geval. Die ander kruip almal weg 

waar ook al hulle kan.  

 In die stad is daar ŉ vreugdevolle, maar ernstige opwinding. Groepe van die 

Interahamwe-burgermag in wit uitrustings, bedek met piesangblare, loop rond en 

sing. Vanuit hulle staanplekke in die tenks hou die weermag en die polisie ŉ oog op 

alles. Almal het transistorradio's wat vasgeplak is aan hulle ore. Die radio sê: "My 

vriende, hulle het gewaag om ons goeie president Habyarimana dood te maak; die 

oomblik van waarheid is hier!" Dan is daar ŉ bietjie musiek en speletjies. Die 

aanbieder van die program is op sy stukke. Hy ondervra  sy luisteraars: "Hoe herken 

ŉ mens ŉ Inyenzi? Die luisteraars bel in. Sommige van die antwoorde is baie 

snaaks, so ons lag lekker. Almal gee ŉ beskrywing. Die aanbieder word weer 

ernstig, amper wreed: "Geniet dit, my vriende, maar moenie vergeet dat daar werk is 

wat vir julle wag nie!" By Kamp Kigali52 is tien Belgiese VN-soldate vermoor. België 

trek uit. Hulle wil niks verder weet nie. Selfs hulle burgerlikes voel bedreig en 

probeer deurgaan as Franse by die barrikades. Iewers in Parys vryf ŉ paar koddige 

regeringsamptenare hulle hande teen mekaar; die situasie in Kigali is onder beheer, 

die RPF sal nie inkom nie. Hulle strooipoppe het die weermagsgeneraals en 

kommandante verenig. Hulle het die vreeslike woorde geuiter: Muhereiruhande. 

Letterlik: "Begin aan een kant." Buurt vir buurt. Huis vir huis. Moenie julle troepe 

versprei met ongeorganiseerde moorde nie. Elkeen van hulle moet sterf. Lyste is 

                                                           

51ŉ "Tableau vivant" (meervoud: "tableaux vivants"), Frans vir lewende skildery, is ŉ 

kunsvoorstellingstyl, dikwels verkort tot net skildery. Dit beskryf meestal 'n groep akteurs wat in 

toepaslike kostuums geklee is, wat versigtig iewers poseer en dikwels teatraal verlig is. 

Daarbenewens word dit ook toegepas op kunswerke, insluitende skildery, fotografie en 

beeldhoukuns, met kunstenaarsmodelle in soortgelyke poserings – 'n styl wat dikwels gebruik word in 

die werke van die Romantiese -, Estetiese -, Simboliese -, Pre-Raphaeliete- en Art Nouveau-

bewegings. Hier verwys dit na die lewende beeld van die stad en die inwoners wat gewoonlik in die 

strate werskaf. Hierdie beeld is nou deur die volksmoorde vernietig. 
52 Kamp Kigali is 'n militêre kamp in Rwanda, waar 10 Belgiese soldate op 7 April 1994 vermoor is die 

dag nadat die Rwandese volksmoord begin het. Die soldate is oorspronklik ontplooi om die huis van 

die eerste minister, Agatha Uwilingimana, te beskerm, maar hulle is gevang, ontwapen en hier voor 

die presidensiële wag gebring, voordat hulle vermoor is. Die koeëlbespuite gebou waarin die soldate 

gesterf het, is nou 'n klein gedenksentrum vir die volksmoord. 
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opgetrek. Die eersteminister, Agathe Uwilingiyimana53, asook honderde ander 

gematigde Hutu-politici, het reeds gesneuwel onder die koeëls van die garde 

présidentielle. Die wete van wat hulle met Agathe Uwilingiyimana gedoen het, gaan 

my verstand te bowe. 'n Vrou se liggaam geskend.  

Na die sogenaamde Ibyitso54, sal dit die Tutsi's se beurt wees. Al waaraan 

hulle skuldig is, is hulle eie nasionaliteit, en daarom sal hulle tot in der ewigheid 

vervolg word.  

 ’n Mens kan sien die spanning bou elke oomblik op, selfs net aan hoe die 

mense loop. Ek kan dit byna fisies aanvoel. Almal hardloop of haas rond. Ek het 

meer en meer verbygangers gesien wat lyk of hulle in sirkels rondloop. Dit lyk of 

daar ŉ ander lig in hulle oë is. Ek dink aan die vaders wat in die beangste oë van 

hulle kinders moet vaskyk en wat vir hulle niks kan sê nie. Vir hulle het die land net 

een groot lokval geword, oor ŉ tydperk van slegs ŉ paar uur. Die dood is op die loer. 

Hulle kan nie eers daarvan droom om hulself te verdedig nie. Alles is reeds vir ŉ lang 

tyd fyn beplan – die administrasie, die weermag… en die Interahamwe gaan hulle 

kragte saamsmelt om iedere een van hulle dood te maak, indien moontlik.  

 Ek het gekies om hier te wees. Ons opposisieleiers by Mulundi het hulle 

vertroue in my geplaas en ek het dit aanvaar. Hulle het aan ons verduidelik dat die 

                                                           

53 Agathe Uwilingiyimana, ook bekend as Madame Agathe, was 'n Rwandese politieke figuur. Sy was 

vanaf 18 Julie 1993 tot en met haar moord op 7 April 1994 die eerste minister van Rwanda, tydens 

die openingsfase van die Rwandese volksmoord. Sy was Rwanda se eerste en tot dusver enigste 

vroulike eerste minister. Sy het in 1992 by die Demokratiese Republikeinse Beweging (MDR) 

aangesluit. Vier maande later is Dismas Nsengiyaremye, minister van onderwys, aangestel as die 

eerste opposisiepremier onder 'n magsdelingskema (sien voetnoot 51) wat tussen president Juvénal 

Habyarimana en vyf groot opposisiepartye onderhandel is. As minister van onderwys het sy die 

akademiese etniese kwotastelsel afgeskaf en plekke in openbare skole en beurse toegeken deur 

middel van oop meriete. Hierdie besluit het haar die vyandskap van die Hutu-ekstremistiese partye 

bekom. 
54 ŉ Kinyarwandese woord vir medepligtiges. 
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Arusha-ooreenkomste55 óf die beste óf die slegste resultate tot gevolg sal hê en dat 

die RPF mense in al die groot stede en dorpe nodig het.  

Die aand voor my vertrek het ek baie gedink aan my pa. Volgens my broers 

en susters was ek sy witbroodjie. Hy het dit nie probeer wegsteek nie. Toe ons in 

Bujumbura56 was, het hy soms gesê: "Van al my kinders is Jessica die een wat die 

meeste na my trek." ŉ Snaakse karakter, Jonas Sibomana. Hy sou vir ons sy 

borskas wys, vol littekens, en ons belowe dat hy al sy besittings sal agterlaat aan die 

een wat dieselfde littekens op sy/haar bors kan verwerf. My broer, Georges, wat niks 

ernstig opgeneem het nie, het hom geantwoord: "Jy is platsak, ou Jonas, dit is nie 

eers die moeite werd om te probeer nie." Dan het hulle gemaak asof hulle baklei en 

dit was soveel pret om te kyk hoe hulle oral in die huis rondhardloop. My pa was lid 

van Pierre Mulele57 se versetbeweging in Kiwilu58. Ag, hy was natuurlik nie ŉ 

belangrike lid van die beweging nie. Hy was net een van daardie plaasboere 

waarvoor hulle wapens gegee het en vinnig aan hulle verduidelik het wie die vyande 

is. Hulle kon hulle lewens verloor daaroor, maar hulle sou nie ŉ naam vir hulself 

maak nie. Jonas het ons vertel dat hy vir Che Guevara gesien het toe die Kubane 

                                                           

55Die Arusha-ooreenkomste (ook bekend as die Arusha-vredesooreenkoms, of Arusha-

onderhandelings) was 'n stel van vyf ooreenkomste (of protokolle) wat op 4 Augustus 1993 in Arusha, 

Tanzanië onderteken is deur die regering van Rwanda en die Rwandese Patriotiese Front (RPF), 

onder bemiddeling, om 'n drie jaar lange Rwandese Burgeroorlog te beëindig. Die gesprekke is 

georganiseer deur die Verenigde State, Frankryk en die Organisasie vir Afrika-eenheid. Dit het op 12 

Julie 1992 begin en geduur tot 24 Junie 1993. Die Arusha-ooreenkomste het 'n Breedgebaseerde 

Oorgangsregering (BBTG – Broad-Based Transitional Government) ingestel, insluitend die oproerige 

Rwandese Patriotiese Front en die vyf politieke partye wat sedert April 1992 'n tydelike regering 

gevorm het in afwagting van die algemene verkiesings. Die akkoord het ander punte bevat wat nodig 

was vir blywende vrede: die oppergesag van die reg, die terugkeer van vlugtelinge, sowel as die 

aanvalle en kontrakte van magsdeling en die samesmelting van die regering en die rebelle. 
56 Bujumbura, voorheen Usumbura, is die hoofstad, grootste stad en hoofhawe van Burundi. 
57 Pierre Mulele was 'n Kongolese rebel wat aktief was in die Simba Rebellie van 1964. Mulele was 

ook minister van onderwys in Patrice Lumumba se kabinet. Met die moord op Lumumba in Januarie 

1961 en die arrestasie van sy erkende adjunk-adjudant, Antoine Gizenga, het Mulele een jaar later 

een van die top Lumumbiste geword wat vasbeslote was om die stryd voort te sit. Hy het na Kaïro, 

Egipte, gegaan as die verteenwoordiger van die Kongres van die Nasionale Bevrydingskomitee in 

Brazzaville. Van Kaïro af het hy in 1963 na Sjina gegaan om militêre opleiding te ontvang en het ook 

'n groep Kongolese jeugdiges saamgeneem. Hy het opleiding in guerrillataktiek ontvang. Hy was 'n lid 

van die etniese groep, Bapende. 
58 Die Kwilu Provinsie is een van die 26 provinsies van die Demokratiese Republiek van die Kongo. 'n 

Rebeladministrasie onder Pierre Mulele het die meeste van Kwilu-provinsies vanaf Januarie 1964 

oorheers.  
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gekom het om die versetbeweging in die Kongo59 te organiseer. Hy het ook vir 

Kaliba60 geken en het nie ŉ goeie woord oor hom te sê gehad nie. Toe hy baie siek 

gevoel het in Bujumbura, het hy my geskakel: "Gaan na die huis waar ons altyd 

gebly het in die buurt van Buyenzi61 en sê vir die eienaar dat dit jou pa, Jonas 

Sibomana, is wat jou gestuur het. Hy sal verstaan." Ek en die eienaar het ŉ groot 

kartondoos in ŉ gat langs ŉ kraan gevind. Ek het dit oopgemaak. Daar was drie ou 

gewere in, reeds half geroes. Toe ek teruggaan om hom te sien het ons lekker gelag 

oor sy grap.  

Ek veronderstel dit is wat my laat besluit het om my studies op te skop toe ek 

agtien was om by die guerrillas in Mulundi aan te sluit.  

 Ek onthou alles asof dit gister gebeur het. Daar was vyftien van ons 

jongmense wat deur die nag gereis het vanaf Bujumbara na die Mushiha-

vlugtelingkamp62. Ons moes reeds die volgende dag vertrek, toe dit skemer word – 

want ons moes altyd in die donker rondbeweeg – na Mwanza63 in Tanzanië waar 

ons vir die boot moes wag – die Victoria – vir ŉ week. Daarna was dit Bukoba64. 

Daar was ons veronderstel om ŉ rooi vragmotor wat by die hawe parkeer was op te 

spoor. Die leier van die groep, Patrick Kagera (hy sou later val in die frontlinie van 

                                                           

59 In 1964 was daar 'n versetbeweging teen Westerse ingrypings in die Kongo. 'n Groep radikale 

Afrika-state, onder leiding van Algerië en Egipte, het aangekondig dat hulle die Kongolese rebelle van 

wapens en troepe sou voorsien. Hulle het ander aangemoedig om hulp, en die Kubaanse regering het 

ingestem. 
60 Laurent-Desire Kabila (27 November 1939 tot 16 Januarie 2001) was 'n Kongolese oproermaker en 

politikus wat vanaf 17 Mei 1997 as die 3de president van die Demokratiese Republiek van die Kongo 

gedien het. Kaliba was belangrik vir Rwanda en Uganda omdat hy die Kongolese gesig van hulle 

ingryping in Zaire kon wees in die middel-90's. In 1996 het hy etniese Tutsi's vanuit Suid-Kivu teen 

Hutu-magte gelei – dit was die begin van die Eerste Kongolese Oorlog. Hy het kinders in die konflik 

gebruik en daar is beraam dat tot 10 000 kinders onder hom gedien het. Kabila het die grondwet 

opgeskort en die naam van die land verander van Zaire na die Demokratiese Republiek van die 

Kongo. Later het Uganda en Rwanda teen hom gedraai in die Tweede Kongolese Oorlog. Rwanda 

het ook skynbaar sy moord in 2001 gereël. Hy is opgevolg deur sy seun Josef, wat steeds president 

is. 
61 Buyenzi is 'n gemeenskap van die Bujumbura Mairie-provinsie in Wes-Burundi. 
62  ŉ Vlugtelingekamp in Burundi. 
63 Mwanza is 'n hawestad aan die oewer van die Victoriameer, in die noorde van Tanzanië. 
64 Bukoba is 'n dorp in die noordweste van Tanzanië aan die westelike oewer van die Victoriameer. 
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ons Oktober 1990-aanval65) het begin om oral rondom hom te kyk met sy neus in die 

lug. ŉ Groot man met ŉ hoed en ŉ serp om sy nek het naby hom verbygeloop en het 

vinnig, in die loop, gesê: "Is dit jy?" Dit was later in Mutukura66 en Kampala67 waar 

ons opgehou het om mekaar te sien. Ek het by ŉ familie in die Natete-buurt gebly. In 

die aande, wanneer ek in die straat gaan stap het om my bene ŉ bietjie te rek, was 

ek uit die veld geslaan deur die motors wat aan die linkerkant van die pad ry. Dis 

vreemd, maar dit is my duidelikste herinnering van Natete – motors wat aan die 

verkeerde kant van die pad ry. Al wat ek moes doen is wag vir die teken dat ek moes 

vertrek. Ek het verstaan dat ek geen vrae moes vra aan die mense by wie ek gebly 

het nie. 

 As ek dit alles vandag oorvertel, sal ŉ mens dink dat ek spog. Dis nie die 

geval nie. Sedert 1959 moes elke jong Rwandees op een of ander oomblik in sy 

lewe dieselfde vraag beantwoord: Moet ons net terugsit en wag vir die moordenaars, 

of moet ons iets probeer doen sodat ons land kan terugkeer na normaal? 

Onbekende mense het ŉ reuse panga geplant tussen ons toekoms en onsself. 

Probeer tevergeefs, jy kan dit nie ignoreer nie. Die tragedie sal jou altyd inhaal. 

Omdat mense een aand in jou huis ingekom het en jou familie uitgedelg het. Omdat 

jy op die ou end altyd in die pad voel in die land waarin jy in ballingskap leef. 

Waaroor kan ek, Jessica Kamanzi, buitendien spog? Ander het hul lewens opgeoffer 

vir die sukses van ons stryd. Ek het nog nooit ŉ geweer vasgehou of aan die militêre 

aksies van die guerrillas deelgeneem nie. Ek het byna die hele tyd in Mulundi gebly 

om die kulturele aktiwiteite van die versetbeweging te beman. Ja, ek was by Arusha 

gedurende die onderhandelings. Ek het getik of dokumente gekopieer en soms is ek 

geroep om opsommings vir ons afgevaardigdes te gee. Dit was immers net nederige 

take. Dit is waar dat my teenwoordigheid in Kigali vandag nie gevaarloos is nie. Dit is 

dalk die eerste keer dat ek my lewe op die spel plaas. In hierdie land, waar al die 

burgers dag en nag dopgehou word, sal my valse ID-kaart my heelmoontlik nie vir 

baie lank beskerm nie. Ek moet die hele tyd beweeg. Kort voor lank sal daar iemand 

wees wat vir my baie presiese vrae gaan vra wat ek nie maklik kan beantwoord nie.

  

                                                           

65 Op 1 Oktober 1990 het Rwandese vlugtelinge wat in Uganda woon die Kagitumba-grenspos 

aangeval om hul huis terug te dwing ná dekades in ballingskap. Dié aanval sal die begin van 'n 

vierjaaroorlog aandui wat nie net gehelp het dat die Rwandese Patriotiese Front (RPF) Kigali 

oorneem nie, maar ook die politieke en sosiale opset van die Groot Mere-streek aansienlik verander 

het. 
66 ŉ Streek in Uganda. 
67 Kampala is die hoofstad en grootste stad in Uganda. 
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Terwyl ek stap, dink ek terug aan ons nagpatrollies. Ons het altyd gesing: "Si 

les trois tombent au combat, les deux qui restent libéreront Rwanda."68 Baie 

eenvoudige woorde. Ons het nie tyd gehad vir poëtiese streke nie. Hierdie woorde 

kom soos ŉ eggo terug na my toe en gee vir my krag. Die oomblik van bevryding het 

aangebreek. Vanoggend beweeg ons eenhede in Kigali in. Maar sal hulle betyds oral 

uitkom? Nee, ongelukkig nie. By sekere plekke het die slagting reeds begin.  

Naby Kyovu69 sien ek honderde lyke ŉ paar meter van die barrikade af. ŉ Lid 

van die Interahamwe-burgermag staan en gaan ID-kaarte na terwyl sy kollegas die 

kele van hul slagoffers afsny of hulle met pangas in stukkies opkap, net duskant die 

barrikade. Die sonskerm van sy helm is agtertoe gedraai, ŉ sigaret hang by sy mond 

uit en hy sweet verskriklik. Hy vra om my papiere te sien. Hy haal nie sy oë van my 

af toe ek dit uit my sak haal nie. Die kleinste teken van angs en dis verby met my. Ek 

kry dit reg om selfbeheersing toe te pas. Oral om my kom daar gille van alle kante af. 

Gedurende hierdie eerste ure van die slagting verbaas die Interahamwe my met 

hulle ywer en selfs ŉ tipe dissipline. Hulle is werklik toegewyd om die beste van 

hulself te gee… as dit moontlik is om so te praat van bloeddorstige wreedaards. ŉ 

Gewonde vrou, wat gelos is om ŉ bietjie later van kant te maak, kom na my toe. Die 

regterkant van haar kaak en haar bors is vol bloed. Sy sweer dat sy nie ŉ Tutsi is nie 

en smeek my om dit aan die man wat in beheer is van die barrikade te verduidelik. 

Ek beweeg baie vinnig weg van haar af. Sy dring aan. Ek sê kortaf vir haar om my 

uit te los. Toe die Interahamwe-burgersoldaat dit sien, is hy oortuig dat ek aan sy 

kant is. Hy bars uit in ŉ vreugdevolle skaterlag: 

 "Ga! Jy het ŉ harde hart, ma sœur70, werklik! Kom nou, jy moet haar jammer 

kry!" 

 Dan stoot hy die vrou hardhandig terug na die keelafsnyers toe voordat hy 

voortgaan om die ID-kaarte na te gaan.  

 

 

~ 

 

 

 

 

                                                           

68 ŉ Franse uitdrukking wat beteken: As die drie in 'n geveg sneuwel, sal die twee oorblywendes 

Rwanda bevry. 
69 ŉ Besige buurt in Kigali.  
70 Die Franse uitdrukking vir my suster.  
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4.2. Discussion of the translation 

The main purpose of the translation was, as previously discussed, to illustrate how a 

translation made for the purpose of cultural learning will be structured. In this case, 

the structure includes a demonstration of the application of the approaches that were 

discussed in the theoretical framework of this dissertation. In this section, the 

choices made regarding the application of the approaches of Foreignisation and 

Thick Translation will be discussed. 

Firstly, a look at how Foreignisation was applied throughout the translation of the text 

will be provided. This discussion will not address each instance of Foreignisation 

separately, but will only cite certain examples from different sections of the text. By 

keeping in mind that no precise guidelines are given by theorists on how this 

approach should be applied exactly, it was necessary to consider the aim of this 

approach - to bring the target reader closer to the source text culture - when 

choosing which terms should be foreignised in the translation.  

One instance where Foreignisation was applied, was in the preservation of the 

names of the authorities that played an important role in the genocide, for example, 

the garde presidentielle ("presidential guard") and the gendarmerie ("police force"). I 

chose to borrow these terms from the original French in order to remind the reader of 

the French origin of the text, and to emphasise that the events are taking place in a 

different country. This also links the reader with the experience of the individuals 

belonging to the source culture, as it is written in the same manner as what they 

would have seen when looking at the vehicles passing by.   
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Foreignisation was also applied to most forms of address, for example, patron 

("boss"), mère ("mother") and père ("dad" or "father"). This choice was made in order 

to convey the feeling and intention behind the words, as well as to remind the reader 

of the different cultural context that the dialogues take place in. These are shorter 

words that do not interrupt the flow of the text. These words are similar to familiar 

Afrikaans words, and thus convey cultural elements without distracting from the 

content of the text. This is thus a convenient way of introducing foreign words to the 

target culture. By using the original French forms of address, the reader is reminded 

that he/she is reading a translation, and not an original text.  

The last instance of Foreignisation that will be discussed, is the racially derogatory 

terms, chants and incantations used by the Hutu enemies. These words were kept in 

the original Kinyarwandese, one of the official languages of Rwanda. Words like 

inyenzi (a word used when speaking to/about a Tutsi, meaning "cockroach) and 

tubatsembatsembe (an incantation meaning "kill them all") were very powerful terms 

that carried very specific meanings during this time period and still today. It is thus 

important to keep their original potency intact in the translated text. By keeping these 

words in their original forms, it also carries the perspectives of the Hutu-militiamen 

and their personal experience over to the translated text.  

It is once again important to note that the application of Foreignisation in a text is 

never absolute. In some cases, for the sake of comprehension and language purity, 

words are domesticated through mere translation. An example of such a word from 

the text is manioc. This word was translated in Afrikaans as kassawe, despite the 
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existence of a word that is closer to the original, maniok, which could have been 

interpreted as being an Anglicistic translation.  

Next, it is necessary to explain the use of Thick translation in the target text, and thus 

also the use of the footnotes. As is the case with Foreignisation, the lack of rigid 

instruction on how to use footnotes led me to use my own discretion to place the 

footnotes, in line with the purpose of Thick Translation as indicated in this research. 

The footnotes explain the names of the places, people and the political institutions 

that played a vital role in the genocide. Without these explanations, a large part of 

the context would have been perplexing to the reader and the full experience of the 

genocide would not be understood. Another reason for these types of elaborations 

contained in the footnotes is the lack of geographical and political background of the 

average Afrikaans South African reader in this specific field. Explanation is thus 

necessary in order for the target reader to form the bigger picture and experience the 

full intention of the source text.  

As was the case with the discussion of the application of Foreignisation, this 

discussion will not address each instance of Thick Translation separately, but will 

only cite certain examples from different sections of the text. The first example of 

Thick Translation that I will elaborate on, is the place names contained in the 

footnotes. The locations were explained primarily because some of the cities 

mentioned in the text are located in the countries neighbouring Rwanda. If one does 

not have geographical knowledge of this area of Africa, it will be confusing to read 

the stories of the people and their journeys and grasp the full impact thereof. For 
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example, in one section of chapter 3 (page 77, footnote 56 in this dissertation), 

Jessica refers to "Mulundi" in the one paragraph, and then continues to tell the story 

but now talks about another place called "Bujumbura" in the next paragraph. 

Someone with no geographical knowledge of this area would not have known that 

she is also referring to cities in two different countries in this section, as Mulundi is 

located in the Democratic Republic of the Congo, and Bujumbura is located in 

Burundi.  

Without explanation, it will also be difficult to understand where the resistance was 

located and how the different parties moved around in the country, in addition to 

what the significance of certain locations were during the genocide. One example is 

"Gisenyi" in chapter 3 (page 73, footnote 47 in this dissertation). The mention of this 

name in the body of the text does not include information such as the fact that this 

was where the preliminary government was located during the time of the genocide. 

Another reason for the explanation of the place names is that some of the names 

have changed since the events. Therefore, the current name has to be 

acknowledged in the translation, especially keeping in mind that one has to be able 

to find these places on a modern map, included in this dissertation.  

Another instance of Thick Translation is found in the explanation of the names of 

significant people and institutions who played important roles in the genocide, for 

example, the different rebels, the political parties, the president and the leaders of 

the resistance. These people are mentioned in the text and their roles might in some 

cases be described briefly, but the history of how they reached a certain point or why 
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certain people were disliked, are often not mentioned. The mention of the president, 

Juvénal Habyarimana, is an example. It is mentioned that he was the president of 

the country and that he was a Hutu, but no mention is made of the fact that he was a 

dictator that came into power by organising a coup. This information is included in 

the footnotes for the reader to better understand the context (page 58, footnote 12) 

of his presidency and the political situation surrounding his death. 

The last instance that I will elaborate on is where references are made to previous 

attempts at eliminating the Tutsi inhabitants of the country or attacks against them 

that contributed to the political unrest and racial hatred leading up to the genocide. It 

is necessary for the reader to be informed about this type of background so that the 

full force of the current events can be understood in relation to the past.  

Together with all of the above-mentioned explanations in the footnotes, as well as 

other instances in the text that are not mentioned here, this translation could thus 

fulfil its purpose for demonstrating how cultural learning could take place with the 

help of Foreignisation and Thick Translation. By using the accompanying footnotes 

to explain the context of the novel to the reader, it was also possible for the translator 

to fulfil the mediational role mentioned in the body of this research, and to provide 

the reader with a more complete and comprehensive experience of the events that 

are described in the text. This allows the reader to understand the history and the 

culture associated with the novel and brings about a connection with the source 

culture. 
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It is important to note that the aim of this translation was not to be subjective about 

the genocide, but to give a voice to both parties involved and to render an account of 

the events as they were experienced on both the sides of the murderers and the 

victims, in line with the intention of the original text. In my opinion, this style cannot 

be described as objective, but rather as loyal to the person from whose perspective 

the chapters are written. They are thus subjective personal accounts that result in an 

overall objective rendering, because of the differing perspectives found in the novel. 

Throughout the translation, I endeavoured to remain as close to the original style and 

insert myself into the perspective from which each chapter is written. 

In the next and final chapter of this research, there will be a summary of the main 

arguments and the findings of the research. 

5. CONCLUSION 

One of the positive social outcomes of translation is its ability to overcome cultural 

isolation and put audiences in contact with cultures that would otherwise remain 

foreign. This notion of cultural learning has been demonstrated in this research 

which has provided an example of how Foreignisation and Thick Translation can be 

applied to transfer the experiences, literature, traditions and history of a foreign 

culture through translation, in order to gain empathy, compassion and respect for 

that culture. 

From the research provided, was observed that Afrikaans is culturally isolated from 

other African languages, as well as from African culture in general. The lack of 
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translation from African languages and of African authors into Afrikaans both reflects 

and maintains this isolation. It also promotes an association between Afrikaans, 

elitism and segregation. For this reason, translation from African languages into 

Afrikaans is important. In the specific context of this research, it was argued that 

translation into Afrikaans introduces much necessary new views of Africa into the 

Afrikaans culture.  

It was argued that the way in which a text is translated plays a key role in this 

introduction of new views into the language through translation. Translating by 

means of Foreignisation and Thick Translation were shown to present possible 

solutions to the cultural isolation of the Afrikaans language. Through consideration of 

the above-mentioned function of translation, it was made clear that the translator 

must assume an active mediational role. By engaging the approaches of 

Foreignisation and Thick Translation, this mediational role was exercised in the 

illustration of these methods by maintaining a sense of the foreign in the target text, 

and also by providing sufficient context and explanation for foreign ideas and 

concepts in the translation so that the underlying social, political and cultural 

perceptions, found in the foreign text, can be understood. This process was 

illustrated in the translation contained in this research. The translated chapters also 

carry over a unique perspective on the Rwandan genocide to a population that has, 

in general, very little knowledge about the events that took place and the context in 

which they took place.  
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The purpose of this study was therefore to indicate that cultural learning through 

translation is both necessary and possible. This purpose was fulfilled by illustrating 

the ways in which specific translation approaches can facilitate the process of 

cultural learning and potentially overcome cultural isolation and ideological elitism.  
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7. APPENDIX: SOURCE TEXT 

MURAMBI, LE LIVRE DES OSSEMENTS (ONLY ATTACHED TO THE COPY 

IN PDF-FORMAT.) 

 


















































